


In the Sandokai Sekito was talking about the narure of reality while most people,
forgetting all about this point, were discriminating about which school of Zen was
right or wrong. That is why Sekito Zenji wrote this poem. Here he is talking about
rezlity from the viewpoint of independency. The Southem school is independent
and the Northern school is independent and there is no reason why we should
compare the two (as to which is correct). Both schools are expressing the whole of
Buddhism in their own way. Similarly, the Rinzai school has its own approach 1o
reality and the Soto school has its own approach. Sekito Zenji is pointing at this.
Actually he is not so much taiking about the dispute berween the Northern and
Southem schools but abour the nature of reality and what Buddha's teaching is in
its true sense. He is pointing out this mistake of the two schools of his time.

Tonight I want to explain these six lines which denote reality from the viewpoint of
independency: Manako wa fro mimi wa onjo. Hana waka shita wa kanso. “For eyes
there is color and form; for ears there is sound; for the nose there is smell; and for
the tongue there is the salty or sour taste.” Manako is “eyes”; #ro means “color and
form.”

It looks like Sekito is talking dualistically about the dependency of eyes on their
object. But when you see something, if you see it in its true sense there is no thing
to be seen and no one to see it. Only when you analyse it is there someone who is
seeing something and something which is seen. It is one activity which can be seen
in two ways. I see something. But when I see something really, there is no one see-
ing it and nothing to be seen. Both of these are true, and here Sekito is talking
about this oneness of eye and form. That is how Buddhists observe things. We
understand things in a dualistic way, but we don't forget that our understanding is
dualistic. I see. Or someone or something is seen by someone. These are interpreta-
tions of subject and object which our thinking mind produces. Subject and object
are one, but they are also two.

So what Sekito is saying is that, for eyes, there is form. But at the same time there
is no form and no eyes. When you say eyes, eyes include the form. When you say
“form”, form includes the eyes. If there is no form and nothing to see, eyes are not
eyes anymore. Because there is something to see, eyes become eyes. The same is
true of ears, nose and tongue. Dogen Zenji says, “If there is no river, there is no
boat.” Even though there is a boat, it will not be a beat. Because there is a river, 2
boat becomes a boat. Usually the reason that non-Buddhists become attached to the
objective world, or to sormething they see, is because they understand in only one
way. Their understanding is that something exists independent of us. That is the
normal way of understanding. “Here is something very sweet to eat.”” But cake
becomes cake because we want to eat it. So we make a cake. There is no cake with-
out us. When we understand in this way, we are seeing cake, but we are not seeing
cake. This is how we keep our precepts.

Maybe you will kill some animal or insect. But when you think “There are many
earwigs here and they are harmful insects, so I have to kill this one.” You under-
stand things only in a dualistic way. Actually earwigs and human beings are one.
They are not different. It is impossible to kill an earwig. Even though we think we
have killed it, we have not. Even though you squash the earwig, it is sill alive. That

4
R ———————m=


















	wind-bell-volxix-no2-850003
	wind-bell-volxix-no2-850004
	wind-bell-volxix-no2-850005
	wind-bell-volxix-no2-850006
	wind-bell-volxix-no2-850007
	wind-bell-volxix-no2-850008
	wind-bell-volxix-no2-850009

