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cloud-hidden friends le1ter 

The V1sHYA-VAJRA (rDo-rje rGya-Gram) 
consists of two thunderbolts crossed. As 
indicated by their name, 'Diamond' or 'King 
of Stones', these thunderbolts are the 
Tantric symbol of the indestructability of 
the essence of all phenomena. Thus it is the 
symbol representing the highest comprehension 
of the diamond-clear truth. In the centre of the 
thunderbolH;:ross a three-footed spiral can be 
seen or-as here-a Swastika (gYung-drung), 
or sometimes, analogous to the Chinese yang
yin symbol, a circle with the Two Luck
bringing Jewels (Nor-bu dGali-hKhyil): this is 
the emblem of the unity of man and woman, 
which, on the philosophical level, is again a 
symbol of the Twin-unity of the Relative and 
the Absolute Truth. 

Our phrase "Cloud-Hidden" is taken 
from the title of a book by Alan Watts. 
He in turn borrowed it from a ninth 
century Chinese poem by Chia Tao. Lin 
Yutang translates it as follows: 

SEAnCEING FOR THE HERMIT IN VAIN 

I asked the boy beneath the pines. 
He said, 11'.I'he l.{la.Sterrs gone alone 
Herb-picking somewhere on the mount, 
Cloud-hidden, whereabouts unknown. 11 
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Issue .#13, April-Jv'sy 1985 

The "Cloud-Hidden Frienci5 11 are 
a small non-sectarian religious 
correspondence group. 110ur pages 
are your letters", so we ask as 
our "subscription fee" that you 
write us a letter now and then. 
Letters should be in the univer
sal spirit of the Dharma, and we 
would emphasize practice more 
than mere belief. 

We look to Daisetz T. Suzuki, 
Alan l/Jatts 1 Nyogen Senzaki, and 
Ehunryu Suzuki as our "honorary 
founders". They are usually 
associated with Zen Buddhism, 
but the Dharma spirit they repre
sent was a free-ranging and uni
versal one, going quite beyond 
the usual sectarian confines of 
Zen. They were pioneers in a 
Buddhism for the West. 

'Ihomas Merton might be another 
example of the kind of spirit we 
have in mind. In his later years 
he commented that he could see no 
contradiction between Buddhism 
an~ Christianity, and that he had 
"determined to become as good a 
Buddhist as I can". 

It is hoped that our letters 
will somehow help us open our 
hearts to each other, and deepen 
our sense of the Dharrna. It is 
also hoped that in this way more 
than a few real friendships 
might develop. 

CHFL, 753 44~ Av., San Franci sco 
CA 94121 



NEWS & NOTES 

1. This is the spring issue, the second of 1985. Th~ contributor-subscriber 
Jist coutinues t o hover at around 50. For those of you who are interested, 
ari them~ tically this \-Jould work out to on the average a 1 or 2 page letter 
fr0w. each contributor-subscriber per year. That might be quite enough, con
s idering how much effo~t it can take, both obvious and hidden, to ·actually 
put one's tnoughts op paper in a satis fying way. I'd say our standards here 
3re prob ably much too high. Again I call for a f~w volunteers to write some 
bad :etters in orde~ to s et a good example for all of us. 

If any of you happen to know of any old-tir:'le Nyogen Senzaki stude1lts, I'd 
greatly apprecia te it if you would let me know. I've been trying rea lly hard 
to drum up some communications i n that dire:tion, bu~ with very little success. 

The next i r.;su•?: will probably he out about the fir.st of June. 

2 . Barbara Hirshkowitz is puttine out a new&-journal devoted to long distance 
peace wc.lks, in ca.5e anyone is interesta.d. Ncte her letter in this issue. 

Toni Packer has an independent Zen group that maJ be of interest to some 
of you more independent-minded type5. Their addrese is Genes ee Valley Zen 
Center, P . C. Box 969 1 Rochester , New Ycrk, 14603-0969. 

,r ,,.. 

Ananda Claude 

t..u..c..u. mhe..r 
Un tt Ct:OU'11f116ly 
cu. c,u m b <1. rt'"; 

® 
Faul Reps 

Reprinted with Rep's permission, from 

"Zen Telegrams". Published by Tuttle, 1962 
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Letters Received 

To Cloud- hidden on es, 

Homestead, FL 
28 January 1 985 

There are no clouds in today's sky but hesitation is 
clouding my heart . Can I call you ' friends' - you who 
have gi ven out thoughts, feel i ngs, art , prayers so gen
erously to the unknown r eadership of this amazing pub
licat i on ? Which slanting ray sha ll I slide my wor d s 
along to illuminate something of my character? Yellow 
Mouse, among the other explanations/possibi lities I 
want to a dd; dialogue is dang erous. And, l've come to 
f ee l that it is the positive consequences of dialogue 
which we fear, n ot the fear of failure. Thus , l hesit
ate to begin what l know can be a n enriching experience, 
for l feel too ri c h already and I feel out of my depth . 

Buddhism has flitted in and out o f my philosophical con
cerns since 1 967, altho I had been a pac ifist before that 
time. l made no se rious attempt to practice until 1982 
when me mbe rs of Nipponzan Myo Hoji marched thru Davis , 
where l lived , on a c ross country pilgrimage for world 
peace . Tho they left the next day, t he chant NA MU MYO 
HO H~N GE KYO and especially the drum beat accompanying 
the ir every step, lived on in my dreams. A quiet, very 
private person, I was seeking ways to make peace actions 
more a part o f my life. Uonfr onti ng the universe - plants, 
animals, friends a nd f oes alike with a continual LOUD 
prayer for world peace completely captivated my imagina
tion. lt t ook 5 months, but I untangled myself fr om my 
l i f e and joined the last 5 weeks of the Wo r ld Peace March 
then in Buffalo and proceeded to walk with them to NYC 
for the opening activities surrounding the United Nations 
Second Special Session on Disarmament. 

ln 1983 I spent 6 months in Japan under the sponsorship 
of Ni pponzan Myo Hoji, i of it spent on the annual peace 
pilgrimage which begins on sacred Mt. Kiyosumi. April 28 
is the annivers a ry of Nichiren Dai ~honin f irst c han ting 
NA MU MYD HO REN GE KYO to the rising sun and the pilg
r image b e gins with a similar ceremony. It e nds on Aug. 9 
with the Ma rch of the Cranes t hru downtown Nagasaki where 
10,000+ people join f or the last few kilometers . During 
this t ime in Japan , I was regarded as a disciple tho I 
did no t adopt that label for myself until much later . 

The infamous 1 984 caught me walking again, this time a
cross the USA . At di f feren t t imes I walke d sections of 
the country wi th each of the 4 g roups that organized them
selves (compl etely independent tho n ot unaware of each 
o the r ) to make such pilgr images for t he s a ke of peace, 
ecological sani ty, the native peoples and the hea l ing of 
our p l anet . Journeying in this " Christian country", as 
i t was of t e n referred to, made me more of a Buddhist t han 
ever, tho no t so faithf ul in pratice as to chant every 
step of the wa y. 

The founder and elder of this act i v e but tiny sect , t he 
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Most Venerable Nichi datsu Fujii (known also as Guruji) spent 
the last year in retreat and died early in 1985. 1 had the great 
good fortune to meet him on several occasions and thus have known 
the presence of an enlightened being. He was also a courageous 
peace maker and thru his inspiration and dedication and that of 
his followers, more than 80 peace pagodas have risen in the last 
40 years. ~tupas are not so unusual in Japan and India but are 
now also appearing in such unlikely places as London, Vienna and 
Massachusettes. They are built by monks, nuns 1 disciples and vol
unteer labor with whatever skills and donations are available. 
Some are quickly erected with hundreds of skilled hands, others 
take more than a decade, and several are the work of a single 
person. Perhaps the most unusual Peace Pagoda was fashioned in 
the women's detention center following a nonviolent civil dis
obedience action at Vandenburg Air Force Base in California. lt 
was tiny, being built from white bread and eggshells, available 
because most of the prisoners were fasting. The stupa was dried, 
varnished and enshrined by a sympathetic guard. Guruji praised 
this first American pagoda at the dedication ceremony of Tama 
Peace Pagoda (just outside of Tokyo), a glorious event attended 
by 1000's of people including dignitaries from many nations. 
Guruji spoke that day about the prison pagoda as being equally 
valid and capable of purifying the land and hearts of the people 
as the splendid shrine before eyer;;·: · 

So I begin this year mourning Guruji, meditating on how to best 
keep up practice and peacemaking as one action (or non action) 
studying Gandhi and thinking about home, wherever that might b e. 
Since I am still itinerant, my mail is forwarded to me by a kind 
friend located at 1149 Alice St. Davis, CA 95616 

I welcome the opportunity to peak among the clouds and await 
the next opportunity to listen, learn, and dialogue with you. 
Peace be. 
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L~ tters Received 

Dear Cloud-Hidden Friends, 

January 26, 1985 
3217 Humboldt Avenue South 
Minneapolis, MN 55408 

Ananda Claude's and Robert Aitkin Roshi ' s brief exchange in 

0,9/ 

the 10th and 11th issues raises two questions I'd like to see discussed 
further. 

The first is whether practicers should "criticize" each other. 
Of course the 7th Bodhisattva precept that one should not "proudly 
defend onese lf while criticizing others" is very important. But can 
this mean that we shoul dn't discuss issues and explore disagreements? 
I suspect one reason this newsletter came into existence i s because 
the 7th precept and similar injunctions in Buddhism have been u sed 
in Zen Centers to discourage discussion of controversial aspects of 
their practices. 

A second question is raised when Aitkin Roshi writes: "Sect
arian paths exist because people want them . Even a so-called non
sectarian path, like that of Krishnamurti, is qu i te sectarian .•. 
Let one- hundred sectarian f lowers bloom!" This response to Ananda 
Claude 's uneasiness with the "sectarianism" of "pa triarchal" Zen 
as currently practiced in organized Zen Centers seems to me to avoid 
the real i ssue. The usual definition of sectarianism is not just any 
group or organization, but a group which displays "excessive devotion 
to or zeal for " itself--that is a group which has become self-concerned· 
and feels perhaps indifferent or hostile or superior t o "outsiders. " 

I think those of us who want Zen practice to f lourish in America 
mus t honestly address the question of whether Zen in this country is 
moving toward sectarianism in this negative sense--toward a self-consciously 
"oriental" practice that excludes f r om itself the vast majority of 
Americans. I f such exclusiveness is intended, so be it. If it is 
not, then we must ask ques tions such as how a Zen Cent er can encourage 
ordinary Americans to practice zazen , how a Zen center can encourage 
the practice of people who have families and who work, and how a Zen 
Center can check its authority so that harm is not done t o individuals 
in the group . 

I have seen too many sincere , long-term members of Zen Centers 
drift away because of organizational exclusiveness to feel that all 
is well. 

Powdery snow s i f ts through the cedar tree 
Standing at my window. 

HO HO HO, 

Erik Storlie 
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LETTERS RECEIVED 

Last year Marian Mount a.in shared excerpts from letters 
received from Henri Begonia, a lay Zen student who had been 
training in a Japanese Zen Buddhist mon astery. Several 
readers of the CHFE have expressed interest in hearing how 
Hen ri is do ing . Early in 1984 Henri was forced to leave the 
monastery because of a serious and p ainful case of sciatica 
in his left leg. He visited various Japanese physicians and 
alte r nat ive health centers in Jap an befo r e finding a treatment 
that cured his sciatica. Then Henri studied this remarkable 
treatment so he could bring 1 t back to California. Here is 
an excerpt from a letter from Henri dated De c . 22, 1984: 

" ••• I have been working hard to start a health center 

based on the treatment I received in Jap an that cured me of 

sciatica. I leased a beautiful property near Sebastopol f'or 

5 years. I've been building the structure since November with 

some carpenter friends o It's c.omi ng along well and should be 

completed in one month. I've been learning all ab::iut the bus-

iness world, accounting proceedures, how to use a computer, 

arranging financing , etc. It's been inter esting, exciting, 

exhausting at times. I've been going in overdrive on this 

project since mid-August. It's all quite a change--suddenly 

back in the USA in the mainstream activity rush, feeling all 

the stress and hurry-energy that seems to be the background 

of Ame rican life. I definitely notice the absence of Zazen 

foundation a s it erodes away in the tide of activities, 

money concerns, responsibilities, but it seems good to be 

back in a f ilmiliar environment among a net\\Ork of supportive 

friends who understand me and lend help in variou s ways. I 

can function creatively here. In Japan (exce pt for the temple 

time) I was eking ou t an existence ••• n 

Warmest wishes 

Henri 
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LETTE:tili lThCl l:.VED 

Dear Cloud-Ridden Friends : 

Ananda Claude 
753 44tt> Avenue 
San Fr ancisco, 
CJ; 94121 

The essence of Quakerism is perhaps best summed up i n the motto 11 There is 
that of God in every one . 11 /l.s a Buddhist I am heartily in accord with such a 
spirit. Indeed 1 think Buddhism could be well summed up in a similar way, aE 
"Ther e is t ha t of th.e Buddha-nature in every ~me", al though ''and everything 11 

should per hapE h ere be added . HoKever I •nuld h ere r a t her emphasize some 
universal t ruth in which t hey seem to share. _ 

Ideall y such a motto could b~ kept quite simple, unencumbered by some 
elaborate theology or mora l code. It would neve1-tteless ,na tural ly bear fruit 
in myriad different ways . It 't'culd become a practice i;i.µd not a mere belief, 
and i t woul d apply to r eal lif~ in both an inward and outward sense. 

I n But:ldhist and Hindu terms such a pr ac tice rnigl-.t be thought of as being 
a yoga, or a 11yoking11 of one-' s life with s ome ultimate ideal. 

I wouid say the Quakers c.re aiming a t such a practice, or yoga as I would 
have it. The ideal of their motto is applied in many different ways . At a 
social level a host of concerns naturally arise. From thei:r motto follows a 
great concern for the suffering of oppre~sed people~ everywhere. Take for 
example their early work in the abolition uf slavery, and in trying to improve 
the subhuman conditions t ha t often exist in prisons. Working for peace would 
be anotLer concern .nat urally arising, not just in t erms of ending wars, but 
also i n l aying the groundwork for peace by maki ng friends. 

The same kind of thing is I think also t rue about Buddhism, even t hough 
it ha s undergone extensive and elaborate doctrinal devel opment. There i s no 
question however that "The Buddha-nature of _a ll sentient beings" ic: a central 
teaching, and that it bears fruit :!.n myria d different ways. 

'Lake Sotc, Zen for ex&.mple, and the importance of the practice of bowing. 
Eere bowing hPs :the sense of a kind of salute to the Buddha-nature present every
where. Si nce the B'.lcdha -na ture is then wi t hin each o_ne of us, to greet each 
other also means t o bow to each other. Indeed one would go on to bow to 
flowers, a teacup, or maybe even the peanut butter jar, and of course when 
faced with the g~eat matters of life and death. This is not an easy practice. 
It is often somewhat lacking in real spirit, and it may be espe~ially 
difficult when it comes to recognizing the Buddha-nature as one's own true 
nature. It has the danger of becoming a mere empty belief, instead of an 
ever ongoing yoga. 

There are many other exampl es of the same kind of thing in Buddhism, such 
as in Budtthi-s t schools a nd education, in kindness t o animals , and in a 
general sensitivity to na ture such as is so apparent in Chinese art. There 
also has never been a war fought in the name of Buddhism, although there 
were warrior monks in J apan during one period. The altruistic ide~.ls of the 
way of the B~dhisattva would be another example of the mutu~l interdependence 
of all s entient beings. All of this can be thought of as na turally arising 
from the central teachi ng , as I might say, "There i s that of the Buj::iha-nature 
in every one". 

I think of u~is Quak~r and Buddhist n•otto as refl~cting s urne tmi• ersal 
truth, which in one way or another is :pr~sent in all religions. I j ust 
happen to be more familiar with Buddhism , and to some ext ·m t Quak.?rism, and 
so use s4ch a language. I might then expand th~ application of such a motto 
to ir..clude 1111'1-ier~ :i.lS tha t c.;.f th~ Budd...1-ia-na ture in every r eligion". Thi s I 
take quite seriously and a s a part of my own yoga. At a minimum it means for 
me tha t I should have some real knowl edge and basi c resp~ct for a ll the ma jor 
r eligi ons of t he world. This for me would i nclude some thing like communis m, 
which I •.rnderstand to be a religi on a t least in some impor tant s ense. 
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Letters Jfo8!:i ved 

Somehow I find it very helpful to think of religion more in the sense of a 
yoga. It is interesting how similar the meaning the roots of the two words 
are, namely "to yoke" and "to re-bind". I take both in some rrholistic sense, 
where that of this world and that of the ultimC:l.te are again bound or united 
as on"'. 

In a.ny case surely :..t is clear that we simply must have some basic respect 
for each other if we are to live together on this planet in this day and age 
of one world. We can no longer afford to indulge in merely parochial, 
sectarian, and nationalistic concerns. We need to be world citizens, facing 
together sucll is.sues as peace and ,nvcl~ar Jva!·. I'm not trying here to suggect 
some solution-at a political level. Surely it is clear we can't lesve such 
matters up to politics. Althougt sometimes I feel baffled as to what then can 
be done, if I can stanc up on my own two feet and declare "I am a world 
citizen", it at least begins to make some sense, and this at a level deeper 
than the political. 

All of this means fo1· me a yoga, in. .which we respect t:-ie Buddha-nature in 
o..irselves an".! in others, in all of nature, and in all the religions of 
mankind. Ft:rthermore that is something I cc:.n actually try to do. 

I doz;'t mear. to sugg,,st here that such concerns are found or:ly in some 
Quaker or Buddhist ~otto. Rather I think of such a motto as reflectiing 
some universal truth. It points at something beyond mere doctrine. As 
Zen would have it, when &_ finger is pointing to the moon, don't focus on 
the fing~r and forget the moon. 

w'bat I do mean to suggest here is a kind of universalist yoga. l generally 
tend to he wary of P. ur;i versslist a_pproach, sine& it so often seems to E<nd-up 
w:'.. th ve.gue nice-sounding generalizatior.s having no real fire and surstance, 
and no moon. But ttat certainly would not be true of miiv~rsalist yoga in 
the spirit of the Quaker an1 Buddhi.r;.-t motto. As a matter of fact I am more 
c:mcerued here 1;hat there may be a few of ua w!lo may become a bit too enthusias
tic on the subject. 

Om, Santi, 

Yog-Ananda-Claude 

F.S. I am often surprised at how somber and seri-:>us zen groups seem to be. 
Somehow I don't think it was like that in the old days. There is joy 
but it seems to remain somewhat hidden. I thought then I might add 
a quote_ from . the incomparabl~ Paul ·Reps, wh~n giving a l~cture 
to a group of Zen student~: 

"WHO SAYS w~ zen students can't have fun, Huh? 11 
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Letters Receiv~d 

Dear Cloud-Hidden Fri ends , 

Klaus Gehrmann 
1373 Utah Street 
San Francisco , Ca. 941 10 
(415) 8 24- 6224 

January 19 , 1985 

Let me i ntroduce myself. My name is Klaus . I came to 

live in San Francisco about 1t year s ago , leaving 
a good job in Hambur g , Ger many , to look for a spi

r itual adventure which I thought mizht be easier 
had in Dharma bum Califor nia than anywhere el se . 

I was burnt out with my job as a journalist and 
dissatisfied with the way my li fe wa s going , plu s 

I had always wanted to live in San Francisco ; so I 

just split . 

Well; after A few months , jus t when I was beginning 
to question the wisdom of my decision , I met that 
wonder ful woman who has just recently become my wife. 

Thus,it was revealed that it had been a good move 

a fter all . I had been an ardent admirer of Alan Watt ' s 
book s for a while , and was delighted to f ind that she 

shared my ethusiasm, so we deci ded t o j1Din force s in 
our spiritual quest . 
Then , due to my persistent efforts t o get in t ouch with 

some o f Alan ' s friend s ,I finally found Ananda. We met 
at th e San Francisco Zen Center one da:'f and di s cussed 
t h e prospects o f r eviving the discu ssion group on 

the philosophy of Alan Watt s in San Franci sco , which 

had gone out of exist ence fo r a while. 

I am interested in sharing some ideas about the Dharma 
with kindred spirit s in the way the Alan Watts Fellow

ship in Massachusset t s do es; so plE~se con sider thi s 

l etter as an invi tation to join our effor ts to r e
vive the group. Ther e should be sufficien t spiri-

tual and intellectual pot ential for thi s in the San 

Francisco Bay Area. 
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Letters Received 

We thought th at it might be helpful to give a 

r eading or listening assignment for each me eting 

and have ea ch participant take turns giving an in

troductory lecture , followed by a discussion;it 

helps avoiding embarassing silence thar t we migh t 
~et if we just get together to talk . This is just 

an idea; any suggestions on how to successfully run 

the group ar e welcome .Maybe our cloud-hidden friends 

ar oun d Bostorfare wil ling to share th eir experience s 

wi th us. If you have any ideas - please let me know. 

Yours in friendship, 
Klaus 

115 Blue Rock P.d 
0o. Yar!:louth hl.f. 02664 

Dear CHFriends, 

H:winc ju:=-t r..oved he re after ~5 years in the ra~.bridise area I 1m co:.-dng t o 
r er.li ze just :•:ha t cultur e s hock i s &nd v•hat is said to be " :;.icdle ¥. ;;.erica". 

Na turblly I a.r;1 '1iiSl::ing the many convers8tions in the coffee houses of. 
Ha r vard Squar e and r:;uch of the r etired popub tion here appem as living dead as 
ttiey drive to their malls in f.etroi t ' s fine ~t ch2riots. · :Rather he~' v;'f doses 
of alcohol add t heir clouds to t ::e ocer.n fog thct r oll!i in &long Foute 6 ·· • wa w ! 
But as f..nanda wrote me : "How it all ch:mges, Viho knol''S vvh c::.t changes 1:18S 
v:ill bring ." 

During my transition ( P..nd it v:a s only :::y blindriess th;;t pr evented 11.y s eeinc 
i t in t he coffee house) I •ve come to apprec i et e our CHfL rilor e than ever. 
I r e::ier;ib r t hu.t Nyoge n Senzaki ca lled bis first groups the Mentorf;<!rten 
7ew::ios both in S.F. o.nd L.A. in l S?C and 19~·0 . r.~uch gr ·; titude t o ~.nand~' 
and all of us of our scnttere d ~'.entorgarten ~··ith whom we c an sh~:re bit s of our 
life and thought . 

My L.vorite Lao Tse J.•oem h2s heli,.•ed in past trr.n!Oitions and I t rust wili 

The s tudent l e :. rns. by ddly gdn 
The '..-ay is e :::.i m:d by d~,ily l oss 
Loss af ter l oss until at l ast comEc r est 
By l etting go all eets done 
The world ir won by Uiof.e who let i t go. 
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~Jette1·s Re c i ved 
:;;· ,..:) .,~·f 

\... ; " ,..,.· : 

THE 10 UNCOMMANDMENTS 

l\HAT DO YOU 00 WHEN -

l You ' ve watched Jesus Chr i s t suffer on the cross for our sins 
long enough? 

2 You've adopted the Buddha a s your personal savior because he 
had a better sense of humor than Jesus? 

3 Yo u ' ve sat too l ong meditating with Maharishi until you ' ve 
developed sores on your ass? 

4 You ' ve studied Zen so long until you finally discovered t here 
was NOTHING to study? 

5 You ' ve listened to Werner Erhardt call you an "asshole " for 
the l as t time? 

6 You've fo llowed Rajneesh right into his sexual prison com
plete with machine guns? 

7 You ' ve wondered why Alan Watts was so p l ayful, then d i scovered 
he was an a l coholic? 

8 You're afraid to touch another glass of purple Cool-Aid? 

9 You 've never smoke d a cigare tte in your life and develope d 
lung cancer anyway (or) gave up eating meat and developed an 
ulcer because you 're bitter towards those who do? 

10 You've taken every drug to alter your consciousness ~ntil 
there isn 't any consciousness left to alter? 

So .•• now that you've read every book, fol l owed every guru 1 

quoted every quote, and swallowed e very pill - WHAT NEXT? 

* * * 
IT I S TIME TO THINK FO~ YOU~SELF 

AND CHEATE YOUR OWN MYTHOLOGY 

* * * 
- Anonymous 
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M3.zgie Novack 

Dear Fri ends, 

This, that and other sundries I have used to avoid doing that which I 
have really wanted to do, ie : to sit down and write. I find I am very 
good at doing the 11shoulds" and cheat myself on the things that I really 
want and enjoy. I heard a lovely song the other night, attributed to 
Carl Sandberg, "I've been a Good B.oy 11 and it tells about how good a 
boy he has been indeed, and - oooh! what a stinker of a bad old man he in
tends to be! Wanted: a self confessed Puritan looking for some help 
in becoming, perhaps I should write that 11 Be-ing, Be-coming ... 11 a heck 
of a lot more hedonistic. 11 If it's not fun, 11 says Seth, "stop doing it. 11 

Anyway enough excuses for not writing, sooner. 

There seems to be an echo, here. There I am, in meditation, coming to 
the conclusion that I am sick and tired of my old persona . I have had it. 
It11 s been done and overdone. I've outgrown it. I'm willing to let it 
go. And the a flash effect of beginning fear -- if I let go of it, what 
will I have left? Never fear, Inner Self to the rescue with a distract
ing thought/question --Who is the Me that creates these personae, anyway? 
And there in CHFL #11, Yellow Mouse, " .. just WHO? are you, ANYWAY?" 

Now I've heard of double vision, but double hearing? 

Listen, Yellow Mouse, if I knew would I be asking? 

Of course on the other hand, the very fact of the question implies the 
answer. Or, I know. In this case however I may know but so far I don't 
know what it is that I know. Perhaps it is in the phrasing of the ques
tion . Krishnamurti has pointed out that when the question is correctly 
phrased, it contains the answer. 

An image has recurred since. It was a lovely su1TJTier day, one or two 
years ago when I stopped to look out my kitchen window. The sky was blue 
with fluffy clouds floating by. - The brook that runs past was bubbling a
long. The sky was reflected by the surface of the brook. The reflected 
patterns changed from second to second by the changing of the flow of 
both water and breeze. "A perfect metaphor for Self! 11 I thought and 
laughed, 11 if I would hold Self, then all I need do is grab a handfull of 
water!" and laughed harder. 

So there it is: Who is the Me that creates these personae? = a hand
ful of water. ! ! ! Yes, says the monolinear, '.'rational" thinking part 
of me, all very pretty, but hardly The Answer. Ah me, I can please some 
some of the time, but not all all of the time. 

I had wanted to respond, and at length to the issue of individual growth 
versus social consciousness. Originally I'd had a fine structured ser 

mon to deliver. Nuts to that, I 1 ve done too much intellectuali zi ng and 
analyzing. Suffice it to say that individual growth is most probably not 
opposed to social consciousness , nor social consciousness opposed to indi-
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vidual growth. Instead of either/or, it i s most probably e i ther/and. 
Both are necessary and useful to growth and developmen t and probably 
serve as warp and woof of the weave of the fabric of life. If the im
pulse arises to become involved in something, go with it. If the experi~ 
ence satisfies, stay with it, if not, drop out. Learning can and does 
take place anywhere ... . As long as I am willing to look at what i s ... 

Dear John, Perhaps some of the difficulty of l ooking for The Authority 
has to do with the old bugaboo, res pons ibility, usually employed with 
heavy, hea vy connotations and with an implied judgementalness. And without 
the concomitant gift that the Universe supplies with the responsibility, 
that of Power to be. It seems easier to play a game with ourselves and 
pretend that we didn't do it -- s/he made me do it. Forgetting of course , 
that if I choose to take and follow your directions, I am choosing to t hat. 
If it turns out good, (as I see it) then, Wow! You're great! If it 
turns out bad {as I see it) then, Wow! Your fault! 

As I've grown olde r and have taken on some maturity, I find I can't real
ly castigate the chartalans as I used ~(Darn! and it used to be so 
much fun, gettin 1 a Real Anger on!) As Pearl Baily points out: "It takes 
two to t ango . 11 No Yin without Yang and no Yang without Yin . We each of 
us pl ay those games that we want. When they are no l onger fun t hen we 
can stop. 

Full circle. And Stop. 

A Happy New Year - Perihelion to you all. 
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Y~llow Mouse 

F'GR THE CH FF.lENDS I & 

11 f"-"1::,· " d i .:;.. l o g u e i ;::. , t• ..,.. c c• n s. t r· u •: t , .:.. t a n i n d i 1.,.1 i du .;;.. l l e '...' e l . 
E: u t t h e i =· ·:. u e ·:. me t b /' e a c h o f u -:;. a r · e 'J i t a. 1 i n ;::. t r· u •: t i C• n t c• t h e 
r·est of u·::. ,:..t .:i.ll le• .. 1el:. of C•ur· pilgr· image. E• .. .1 en though ~ .. 1e 
can ' t use it now, we WILL remember when the time is ripe. 
::=:o, I r· e<:.i·: . t the i nd i •Jidu .:.. J "cc•unsel ing" seance. 

Th e : . e .:.. r· c h f or· 11,1 or· d m E .. :.. n i n g I S " p e c u l i a r· " be c au : . .:- i t 
ch.::.. i l en9e:. the deepe<::. t belief<::. of m::.<.n: u·::.a9es J e .:;.. r·ned .:.. t our· 
mother 's breast before the age of 8. 

Tr· ;.-· i n g to . .=i. n -;:.v.1 er· t 1,,.J o er f >-" c• u r s .:i. n d one of m i n e : ( 1 > i ·:: 
t h i =· v . .1 c• r· d \ ... ,1 c• r· I< p e c u 1 i a. r ~ < 2 ) i s i t be i n g f or me d i n .:.. b c• c• k an d 
( 3) does i t r· e .c<. 1 1 >' ch a. l l en ge a. t <::.u ch depth ? 
OBEY, OB ED IENCE= OBOEDIENS (Lat), OBOED IRE: to listen to, to 
h e .:.. r· = 0 8 : ( i n t €' n s i '·..' e ) , t C• , t 01.i-1.:<. r· d s , i n f r on t of , C<. g .:.. i n ::. t , on 
.::..ccount of + AUDIF.'.E: to hear· , a. ttend to 

= Aki, AU: to hear· + DHE: to put , p l a.c e c•r· so? t 
= AUD HE ( Gd:: ) : t o f e E- l ; A LID I RE ( La. t> : t o h e .:., r 

= the power to place one's perception or attention. 
THUS OBAWDHE , OBAUDHE, OBeD (where e is the neutral sound 
OE:AHC•): to inten<::. ively place onE<=· per·ception or· att>?ntion 
steadfastly at, aga inst, towards, on or over something and 
feel and perceive it with that same intensity . THUS OBEY: t o 
have such an i ntense c onscious control of one ' s organs of 
r· e ·= e pt i on that he i =· ab 1 e to t ,:..k e a. th or· ou gh c c•n c.: pt u a. l h cil d 
C• n some th i n g . 

T hu '=· "l,J i •..i >? s. OBEY >'Our· h u s.b.3.n d <::." doe E· not me .3.n the f s.h C•U l d 
follow his orders or his lead. It means that they are to pay 
attention to, see deepl y and hear t he center and the fulness 
of what their husband is ABOUT. 

Thu ·::. " OE:E'( the Lc•r·d's. k! i 11" .:i.J<:.o doe<::. not me .::<. n to a1 .... .1 .:<. i t 
God ' s orders and then blindly foll ow them to the letter. 
Conversly it means to have at YOUR command the power of 
steering your attention and to steer it toward COB ) God. 

Th us. the r·equir·ed "Ctbe-diencc- C•f th.;- mc•r1k" is. nc•t <::. la• . ..11s.h 
ci.dher·c-nc12 to "or·der·s." but tc• the pr·act ice of a discipline 
whic h yiel ds a contro lled attentlcn-awareness- consciousness. 

All thr·ee C•f the ·:.e p oin ts. out th~. t "OBEDIENCE" a.s ;.. 
" Chr is.ti an" idE-:i. is. NO DIFFEF:Et"ff THAN BUDDHIST. And I have 
NOT merel y stated an OPINION. Th e word work makes it clear 
that, in sofar· a:. th i '=· i s.<;;.ue i =· concer·ned, Chr· i -=·ti an i t y and 
Buddhism ARE ONE. Thus. much i : . being :.aid about Buddh i ·:: t 
1 i terature as a Way to clearing "Christian" word corruption. 

To Els.ton BE SNO!;.JED: " HEROES": I sat.<.1 in ~.Jagner· 's SEIGFREID : 
the god WOTAN, accused of lov i ng Siegf r ied, says: "Those that 
I love, must fend for themselves; Heras are what I use." And 
y our· "Li;- 8oule•,.1.0<.r·dier" is. GF:EAT ~ ~ ~ 

To Tom Thompson: th a nk s much for the invite. Might even take 
you up on it one day. "-don?t mist ake the finger for the 
moo n it is pointina to !" But the Finger I S the perceiver . 
l.-. .1 i tho 1J t .:i.n ob·::.er·•,.1 er· , T HEF:E I~; NO "1-.·10or--J11

, 

to Johann daBOID: You put some of m y own thought s into words 
thei.t enlightened me - thanx. Let me B.dd to: "It i::. \J..ii thin 
the s e comfortab l e so?c urity structure s that we general J y seek 
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asy l um from the fe a r of non-being - voi d " But it only works 
+ or· c h i l d r e n • bu t v.,1 h e n I be c .::-.me .3. m -3. n , I p u t a.t-•) :.. :.>" 

ch i 1 d 1 s.h th i n :;r=· . " 

to deNea l Amo s: concerning THEWAY ver su s the Way : 
F'FEDE:'.:;TH·lATIDr--l = F'PAE (La. U : bef or·e, in fr·ont of f r· om F'E F: 
< F' I E ) : i n f r · on t o f , be for· e , f or· (.,_1.:;..r- d, th r ou gh , th or· ou gh , 
t ov .. 1.3_ r · d , .:., g .;.. i n ·::. t , n e a. r· t o , e a r· l y , f i r· s t + DE :; T I t·"A F~ E ( L a t ) : t o 
det e rmine f r· c·m DE::::;TH-.JE: ma ke firm, det.;.r·m i ne, es.ta.b l i s.r-, fr·om 
DE (La. t ) : d or,...m , fir-ml:;.-· + ::;;TA ( F'!E ) : to : .t.:..nd i'. e r· ect ), pla.c ed , 
stand i ng= DESTINE : placed firmly in position= dete r mined , 
E- s. t-~bl i s.h ed . THU'::; to F'F:EDESTIHE is. tc1 es t.:i.b l i s.h 1 ma. ~: e firm 
a.n d d e t e r·mine tha. t 1 . .1.1h ich is dir·ectly· in fr· •:•n t of •:•ne: hi:. 
p ath ; his pathWAY . 

" ,J u s. t l .. • . .1 HAT i s. p r· .:- - d e ·::.t i n e d? " 01J r· " l.o . .IA Y 11 
• Bu t " l.1.JA '( 11 i s . 

. ;:i.m b i •._.1 a. J e n t . t-..J .;._ t u r· .;:.. l l y , " i..-.1 a.::· · 11 i n d i c 21. t e ·:;:. " p a. t h " , " r· o .:i. d '' ~ 

"r·oute" , " c .:o. r·eer· '' : THU'::; our· fut iJr·e "cc11Jr .. s.e" or· the " r· o .3.d ot 
1 i fe" 1. ... .1hich lie·:;:. bef •:•r·e u s . • Th i s. i s. the 'JS U -3. l conc ep t v .. rhi ch 

11..1.;. e<.r· q u e is. <or· is. rrot ) predes.t ine d by trri:- fa.tes . . But "l,.JA"-(" 
h .:i. ::: .. ::c.nother· me.:o.n i ng : "mE-thod", " pr·c•ces-·:;:. " (the 1: .. r.::if v..1e d o ), 
" m .,0<. n n e r· " , 11 c C• n d i t i on " , " m C• de o f 1 i •,1 i n 9 11 

• 1 t i s. p s. >" c h C• l o 9 i c a. 1 
p 1 .::..c e . or· p .:;.. th - not e >~ t er· n a. 1 bu t i n t er· rr a. l ; n ot 2-. fut u r· e e '-.!en t 
p r· e d.? ·::. t i n e d , b u t a be h a..._. i C• r· i :.m h .;.. t• i tu .;.. l l>·" p r· a c t i c e d u n t i l i t 
becomes predictable: THUS se emingl y by th e fates pre destine d . 

I I Samue l 22 : 33 : " God - maketh my way pe rfect . " 
" F' e r· f e r: t " : F' E P : t h or· o u g h l y + FA C I 0 , FACER E : made = t h or-C• u g h 1 :~' 
or c ompetely made : comp l e ted or fi ni sh e d. THUS God has (past 
ten se) comp leted m y WAY. Thi s does NOT refe r to the 
pre -de st in at ion of on e 's future route or career : the events 
r,...,1 h i c h v,1 i l 1 c11: c u r· , i n c 1 u d i n g de .:<. t h • Bu t t h i s. D Cl E ::;:; r· e f e r· t c• 
the pr·e-de ·::. t i nation o f C•neis.· mode of l i 1._.1 i ng, m<3.nner· c•f 
behavior , habits, con d i t ioned responses. Th is tel ls us that 
it is GOD wh o has MAD E COMPLETELY one;s personali ty . 

t c• 1"40 F.:Mo:::;-e r· : "1_,Jh.:i.t th e dicken s. could be a.•:ccc•mpl is-hed in 
o rr J ;.' on e rn om e n t "? " kl-:<. h - c h a -vJ ah n t ·::· S t i 1 l t r· >" i n ,.. t u h m .;.. I< e 
·:;;. ump i n .-· ha.pp in .-· , he y ? 

to Mik - a - el Di xon: you are d own in donJuan coun t ry where al 1 
t he Br· •.J ._i c• ... =· , t . .,1h e the r ,J a.p or· \' a.q u i , s.or· c e . 

to L o r· 
r- i gh t .• 
of th e 

i n p au ( :.rn -~ 1 1 , f e 1,. . .1 , l i t t 1 e , p o o r· , c h i l d ) : 'r" o u ... r· e 
Crabbed comes from the crab a pple tree and a r i ses out 
s. c1 u r· n e s. s- of t h a t f r· u i t ; F u : . t y i n d i c a t e ·=· t h e s-m e 1 1 c• f 

a.n old t.o,1oc11j e n t 1.::c.r·r·el. "position" : l,Jf-r .a. t, ~·.•hen - te ll u ·::. mor·e. 
Cc..n I he 1 p ? " I =· the ma.i n p ur· po·:.e eif r·e 1 i 9 i C•n ( - either·) 
pe r sona l growth and spi ritual dev e lopment o r su bmi s si on an• 
e :i:: t e r" n .2. 1 c o n t r· o 1 • " (If l,.J HAT 7-' 

to Si l as Hoad l e y : BEAUTIFUL: merel y one b r eath at a t i me -
THAl .. -D<. 

to ALL : My p roblem is " t he white ma n' s burde n"; t he messiah 
compulsio n to comba. t e • .. .1 i l, r·efor·m :.ocia. 1 in ·::.t itut ions . I 
have reach .:-d the abyss, Kh asm , Khaos of. depression . Anybod y 

f'.nol" h o•• to get OU t ? 1eJ( 61,v {1,( otJ'SJL 
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7SJ 11t? ': h 1,ve . 
~ ~ ~! ~ ~ ~. n c i ::: c o , 
r 2 1 i f or n i a c; -': 1 2 1 

I ~.3ve , :.t-1:0 1.1~!1 tb e k in :~ness of a f. ri end , rea0 all of 
the nast issues; n o~ I h ~ve r 0 ceive~ ~Y own . I t is ti ~e for 
;·;P to .-::c•!'.e O! Jr. o f tli <? c:os et , I c a n no l o nrier b-o> a vove:H . 

Lr:t 111,3 int ro duce r>y:3e lf. I ai:". 55 /e.:::rs o Jd art •"' l ive i n 
?: ::o s: ~ 2 :: , '' r-,, , j l1 s t h c? yon •1 0 r l e ans ·..,·~:e r e th e l fl n rl t u r n s · 1 or th , 
o n C2 :::·i:> c0.'4 . I 1 1;, a doctoral s':.u~ent in Unio n Gra d ua te 
Schoo!, ~ .iy fi e lr·, the Ps "yc ho l oqv o f Eu if.a ;i ncvel.opiJent . '.~ '/ 
sn0cific inter e st t o un ae rstanf the f actors t hat fa c ilitat e 
"-1 ' : i 1'.rh vi r11.1 -1 l ' s ~ r o -..; t. 1 , 3 ft e r the i r c I? c i ;-; ion to ch s. n ·~ e . I n 
ar: ~ iti::r. to schocl I i,.~Ve CO,'!d ~1 itter.J to ':1 0 [~: I-or DE2C~. 

I too h .~ v 0 strtqq le(~ '.·1it h the rrohl~;;: of h o ·11 best tn 
~·! ·)~-'< . Do I rraarc1i '·li~:h a s i1n 0 r tr}' to he co41~e p-?.~c e . ~ince I 
,;, ;r, .s:::Cl l l anrJ souc:'"·:.ihat tirnic, I h.:::ve <:'e c idec t o live !)eac e . 
Cur r P. ntlv I Ell!. ·:1orkin3 w:ith a progr::.i ;n ca l leC. Eeyonr~ :.-1a r, 
~r: t- e::·in t i:i~ to S~· -o:- Ear~ the ~:e.ssaq e : 

~!ar i s O ~)sol e te 

:.·: '= a. !: e one 
I ar.1 neithe r r~1 r2cticing 0 uc ilhist n o r ()u3k ~ r , j ut I h :=i.ve 

>:- 1:. r. t e ;;.? ':.efi !J ·/ bo th. :'.y curr e n':: s r:- iritu ::i2 p :-.=:: ct i ce r2'JCJ 1112 s 

around The C'0urse i n ·~iracles anc' :i tentative r eturn to th e 
C:0 nr: r ·2g.1 ti on 3 l i st Ch nrch of my youtli . I' n n o t sur ~ it iT. fl~'2S 
;T, ! i c h rJ i f f. e r e n c e . n n c e one c 1 e a r s a,,, .3 y t he mi s t t he l i g h t i s 
c v 2 rywhere. strA.n'] e , . I ~now tha t, l:Jut it is so hRrd t0 s ee . 

In ?eace an f Love , 

/ . 
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surv A and DIONYSUS 
by Alain Danielou 
New York: Inner Traditions 
International, 1984. S8.95 

- Joel We isbaus 

1115 Copper N.E. 
Alb., N. M. 87106 

When Alain Danielou returned to Europe, a f ter more than 
twenty years in the traditiona l ~indu world of India, he 
11 was amazed at the childishness of theological concepts, and 
the barrenness of what is called religion •. ( 'fe ) found a 
rudderless hunamity, clutching the dying tree of Christianity, 
without understanding why it was dying." To which Danielou 
adds that "the profound message of Srivaism (is) the only 
message which can help us face the div:ine rea lity of the world 
and cooperate with the wor~ of the gods. There is no other true 
religion." (Italics mine) 

Tliis is from the author's Foreword to the book at hand, whicrr 
is quite different from the ecumenical language be used in his 
Foreword to "qlNDU POLYTfiEIS.M (New York: Bollingen Foundation,, 
·1964), the work that established him aa a first-rate schola~ in 
the field of lJ±nduism. -qere he wrote: "The myster;y" of creation 
and the destiny of man can be approached from V'E.rious points of 
view. All religions are based on cosmological and me taphysical 
theories attempting to offer some explanation of the riddle of 
the uni verse." 

From the tone of S~IVA and DIONYSUS, it seems the author's 
position has narrowed from a sense of desparation over events, 
IDB.inly ecological, during the past twenty years. It may also 
be that he is attempting to offer a "popular" book, which is 
somewhat like an opera singer being booked into a Michael J.ackson 
concert. Though many of the subcategories (like song titles) are 
juicy-"The forest spirit, the. lustful and naked god, 11 "The God 
of the humble, 11 "The mistress of the animals," et al.-the text 
is mainly didactic. This is not a book for Carlos Castanada 
die-hards. 

In spite of the author forfeiting an objective viewpoint, in 
the clinches the scholar still prevails, making S~IVA wid 
DIONYSUS a valuable introduction to a tradition dating back to 
at least 6000 B.C., t he time when "The first true Shivaite images 
(were made) at Catal lfoyuk in Anatolia." "Shivaism, 11 Danielou 
says, "is closely linked with the very beginnings of civilization." 

Danielou dies not make a clear distinction between Shivaite 
and Dionysian traditions, but feels they stem from one complex, 
and it is "with the Minoan civilization and its Gre·ek heritage 
tnat Snivaite rites and myths, in their Dionysian version, make 
t~eir real debut into what we know as the religious history of 
the Western World." Indeed, when 1 t comes to the iconographic: 
history of Europe and Asia, we don't ha ve to posit a. "coll ective 
unconscious, 11 as we may have to, for instance, when we include 
Mesoamerica, et al. "The symbols of the swastika, the double axe 
and the labyrinth derive," as Danielou reminds us, ":from Indian 
ideas related to Yogic experience and the Earth Cult." 

So: Shiva/Dionysus, the bull-god, or horned god, the Lord of 
t~e Animals, ithyphallic, ecstatic~ It is not all light, however~ 
".:rnrtain ri tee and practices of ancient Shi vaism or Dionysiem,, 
euch as human sacrifices, coyld not be contemplated nowadays." 
But "they reflect tendencies of the human being and aspects of 
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t he nature of the world, which it would be imprudent to i gnore ." 
The projection of women (in the minds of men) in Sh i vaite 

thought and society is as reac tionary as most anywhere else. 
"

1 'No men are light-minded. They are the cause of all trouble. 
Men who seek li bera ti on must avoid attaching th ems elves to . 
women •• ,'" one 'text is quoted. And prostitution 11is a beneficen t 
and sacred profession~ 11 Danielou says that 11When the Nehru 
gove rnment tried to prohibit prostitution in India, a delegation 
of s tric~ Brahmans went to De l hi to protest and to r emi nd t he 
governmen t t hat, according t o t he sacred texts, 'In countries 
wi thout pros titution, every house becomes a brothel.' 11 

Danielou, enthusiastic as he is about the place of Shiv~ite 
and Dionys i an tra ditions in our moder n world, i s hones t enough 
to give us a pragmatic picture. As with all religions , the 
actual prac tices cannot be separated from the politics of powero. 
Yet t~ese ancient traditions, in t heir turity, a re the coals of 
our ~earts---and t hey are still-;- hopefu ly, alive~ 

Joel Weitshaus 

-------------------- . -------~------·-------------------------------------------

SOME "MOSbRISMS ' 1 FRvM NORMAN 

Reality is a Western word. 

-0-

Boredom is always Self-boredom. 

-0-

Norman Moser 
2110 91!! St. #B 
B~rkeley, CA 94710 

T he first time a man was called an atheist it was not by the disbe
liever himself; he would not have thought of it (unless of course 
he was a fool). It is merely a term thought up by 'other' men in 
order to label the infidel despicable, or u n l i k e t h. e m s e 1-
v e s. 
Make no mistake, it is always another man who calls someone an 

atheist; Thus the term has its use. 

*** 
And likewise, a philosopher is merely a man who, after having lived 
his li£e and been so great or elusive as to pass through many a spec
trum unlabel ed or unobserved, finds at l ast his 'place' in the eyes 

of his contempor aries or successors. If one may not call him t hi s 
or that, he or she may then be called a philosopher. In this way 

the name s erves many uses too. 

FINIS 

13-18 




