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Oud-hidden f rlends le"'CfE&~i~er1• 
ISSUE #4 WINTER, 1983 . 

OUR PAGES ARE YOUR LETTERS 

Cloud-Hidden Friends 
753 44in Avenue 
San Francisco, CA 94121 

The "Cloud-Hidden Friends" are a small non-sectarian religious correspondence group. 
We meet mostly by sharing our thoughts on the Dharma together in our "Letter". 

Rather than giving some definition to the word "Dharma", we would rather emphasize 
the freedom of the .individual to come to his o'lt'n understsnding about such. As a group 
we would aim more at a dialogue, and would emphasize the 5pirit and practice of the 
Dharma rather than some doctrinaire or sectarian formula. 

In that spirit we look to Da.isetz Teitaro Suzuki and Alan Watts as our "honorary 
founders". Although they are usually associated with Buddhism, and Zen in particular, 
their spirit was also a free and universal one, including Christianity, Hinduism, 
and Taoism etcetera. 'Iheir Dharma then seems to somehow belong equally to us all. 

In a more universal spirit then we are a zen group. However we might also turn 
to someone lik~ niomas Merton to exemplify the kind of openness and dialogue we 
h.B.ve in mind. In his later- years, -he commented that he could see no contradiction· 
between Christianity and Buddhism, and that he had determined" tb. be~me as good 
a Buddhist as I can ·t'. 

Since our pages are your letters, we ask as our "subscriptioll fee" that you write 
us a letter now and then in the "spirit of the Dharma". Poems. songs, tales, ·drawings 
and sush are all more than welcome. We will try to publish everything we receive, but 
this might n.ot always be possible. Letters should be of a reasonable length, and if 
you so request, we will type them up for you. It is presumed we will forgive each 
other a few typing errors etcetera, since pirfectionism could easily paralyze us. 

It is hoped that our letters will somehow help us open our hearts to each other, 
and deepen our sense of the Dharma. Hopefully in this ~ay too more than a few deep 
friendships might develop. 

It is our intention to be as democratic in spirit as is .Possible. It does seem 
that we do at least need a "Clerk" of some sort to.· .do thet. photo~opying 1 co­
ordinating, and mailing etcetera. This role might be thought of as similar to that 
of the "Clerk" in Quakerism, and it seems a good model for us to follow. Your com­
ments on these matters would be appreciated. 

Our phrase "Cloud-Hidden" is taken from the title of a book by Alan Watts. He 
'in turn borrowed it from a ninth century poem by Chia 'l'ao. Lin Yu tang . translates 
it as follows: 

SEARCHING FOR THE HERMIT IN VAIN 

I asked the boy beneath the pines. 
He said,"The master's gone alone 
Herb-picking somewhere on the mount, 
Cloud-hidden, whereabouts unknown." 

4·- 1 

A.C.D., Clerk 
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Tom Tnompson 
Woodbury Yo ga Cente r 

122 West S i de Rd • 

Woodbury, bt . · 06798 

Dear Cloud~Hidd~~ Fr~ends-
·'. ., 

··• \J' 

, .. 
In early April , I had the great, fantastic experience of 

,; . 

. . . ' 

finally see ing a person I have he ld in high es te em my entire 

l ife-dary Snyder. Gary did a poetry reading a t Weste~n'bo~riect­
icut University, at times acco~pani ed by Paul Winter. It was 

a be~utlful ~~ening , at times r~mindin~ me of the .old B~at 
coffee · ho~s e read i ngs in Gree~\.'.rich Vill~ge . At :any rat~· , to 

actu~lly see Gary in the flesh was a very. important e~perience 
f or· .me and I' 11 t ry to tell you all why. '. 

• = -· 

I grew up in Westc~ester _county. su~urbia during.: the fifties_ .~d 
sixties -~ Somewhere al.ong. the line I began to slowly . realize 

,. . . . . 
that I did not want . to . commute to _N. Y .q. every day, or. become_ 

a businessman, ·lawyer: doctor, etc . I wanted · something else, 

definetly ~~met~ing els~~ but ai . th~ - ~i~e ··~he~e seemed t~ be 

no opii6ns or· alternatives. If you didri 1 t want to do what e~e~y-
. ' . I • • . . . • ' .- . • . 

one else wanted to do~ you were crazy~ And the prep _s chool I 

attended was .a huge cloning machine . f or Harvard /Yal e. puppets. 

Somewhere along the line~ lll{e ·_so many of us Cloud-Hidden Friends, 
.· .- ., . ' . . 

I r ealized I was ' g oing to take the road less traveled by , . but'' 

there we~~ .no. guides alo~g .,the road , and the first few miles 
. . 

were t e rrifying. I 'knew . I was going somewhere ,- but I had rio ~, 
.' ·. 

ide a whwre. 
One day . s~mewh~re in. t h e sixties somewhere i n. W~odst.ock, N. Y·. ,° 

. . 

someone gave me a copy of Kerouac's Dharma .Bums. I read the 

book from cover to cover in . a matter of hours and ·it did not . 

take me . l ong to finci out that Japhy _Rycier ~Gary s~yder'and 
that Gary Snyder. was ·alive and well, at that point : in Japan , 

I believe. Just to. kno~1 that _some one else h~d · taken the, road.· 
less travaled by and h~d mad~ it and was l eading a wo~tbwhile 
life meant everything to me . Al t hough I do not know him per .s onally, 

. • . . . . '· :. ' . : : :.... · ' . . . . ..; ·. . ,• . .. . . . . ... :· . . . ..• ~-!. J : -;. ; 

Gary was one of my first guides on t~e path. 

And so that night in . April, I went to see him. I did n ot i~troduc e 
myself to him, afterall, what was I going to say? Ins tead, I 

' • • ' I • • • 

simply had his Dars~an . As I saiAa. it w~s a calm, beautiful 
; ") ' l 

evening . 
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It was lik e going back to the beginning and seeing clearly that J'-)3/ 
I h ave definetly taken the right road . As one of our honorary 

f'oiinders, Alan . Watts 1 said of Gary Snyder (I don 't remember ·-·-

the exact quote, but its in Alan 1s autobiography),"Any universe 

thatmanif ested Gary Snyder can't be all bad. 11 

To continue on this line of guides along the path, and some thoughts 
'i : ~. Ci : .... ~ ' ' ( I ~· • 

Ananda's letter in issue 3 stirred up, I find myself in an 

interesting predicament. As a teacher of Yoga and .Meditation, 
~ • - _t • • • •• • • ·~: : .I . • _.,. .: • >. , • .t. . . ... . -- . . 

I am often asked.about the necessity of a Guru , Roshi or spiritual 
• ' 'f f .. . 

teacher . along th~ . path. Th e . oniy honest·. ruiswer I can give . is 
that ·a .spiri t~a1 , guide i s · ne.cessary a.D.<l not nece~~ary. )The . . .-:· . -~ 

problem w.i th a Guru is we · begin _·to think~ they have someth~ng 
W€ don It have; all ~XperieDC€ ~ 'knowledge, . ullderS tanding·· Or level 

. .,. . . . " ·:· ' . . .. 

of spiri t~al "evoiution~ And so , instead of 'd:i~covering o~t true . . . . . . . . : . . . 
nature~ . we tend. to .look to . tfl.em f~r aUf?Wers ~ But ?- true· Gunu 
is a fil:1ger pointing to the moon, and ... will warn : the disciple 

' ~ot to'; mistake the finge~ .. for the' ~oon it ' i'~r· poi:rit'.ing to-and 
~ • . ' . ,.

1
, t .• . : • . I • . :.: ' . . . : \ ; I '\ ) •• : !"j • ·. • 1 i .,.• 

the finger should b~ . pointing right at YOV! 
My: experience is that my . Guru, Swami° Mukt~nanda, helped me 
awB.ken to ~y true s~if, . but. ~pon . ~wak:ei?-in.g I. disc.overed; that 

' • ..l- ~ ' • ~ • '· ( • 

. that Self or Buddha nature was already always present and 
- ~i • ' ' • ' • ' • • ' t : •' • • ._• . • ~ • • • . .._ ~ I • • ,, ~ ' • •• 

'already always avail able to everyone. so ,in fact, wha t did he 
do for m~? Nothing. And i ·a.m ~ter~ally forev~r gr~tefui to 
hi~ · for it. · As " H~~ad~ .R.oshi indicated ;· all tea~hers are · selling 

'efater' by t.r:t'~ sid~ of a · river. All true teachers are cosmic 

. compassionate con ~rtists . selling us 'the rights to ou~· very 
. .: . . . . . ~ .. . . . ~ , ;. . . ~-. ' . . . . 

nature. I for one was dumb enough to be conned and I'm glad 
I w~:~ . How · do ~e , tell , ~ honest co~ artist from a dishb~est 
con arti~~? One Buddha by . th~ name of WoC. Fields saici, "You 
CW 't ~ Cheat ail honest ffiall~ II 
My Guru·~' is 1 

dead: n6wr;- r fffel no need for a replac.ement. I tell .. 
• • • J • • • • •. ·.• ··• -· . ... • . • • • • . •. -~ •. .. . _ :· . • . 

tho s e that come to the Center t hat they are wha± they are 
looking ... for~ ' and that .. they'll know tb.af'_if:

1

they slow do~n ,dr °.p 
. th~ir chronic . ~ear'ching and. ... are q_ule t . enough·. The ·way 'to .. do 
is <to b~·. · L~t' ·go. Flow, ~don 't row·. · · · : · ·: . - · ; · 1 

Y~~ ~ ro1ght say thaf I got to. th~ i po.lnt ~h~re , I ~ealized; . through 
. \.·L~.the Grai::e .. of 'rriy G~ru , i?hat Guru~ are '· no.t ne.ce~sary .Rq!:. The ... ' 

~ 

paradox of spiritual life, 
i; _.I .td" be interested i ll hearing · Ot her p~O~le IS ;· e~peTl€~Ce~ Wit h. 

'' .... i : • r" •' ~ 
,_f ' • • .;. I . .... :.•,_ 

, ) ' t • ' . 
Lot s of Love - Tom 
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LETTEIIS 
J<ECIEVl~D 

Dear Cloud- Hidden Friends , 

Richard W. Boerstler 
206 Maplewood St • . 
iVB.tertown, Ma. 02172 

In my previous letter I was so intent in saying that I, me , mine was 
into another piece of writing that I never shared anything concerning 
my own endless searching. 

In 1947 after four years of learning hoV7 to juggle concepts in a 
conventional liberal arts diploma mill I took a job in the casualty · 
insurance world investigating the hows and whys of auto acd.dc~nts, house 
fires and other catastrophic ho.ppings including on-the-job employee deaths. 

For sure my occupation must ha'\Te :intensified my search for meaning and 
identity. For example, once I arrived on the scene of a fat ality u rnsed 
by a roof collapse even before the medical examiner. I can cle :::.rly recall 
the smell of death amidst t he timbers and plast er . To. condense these searching 
mid knocking years i t s eemed that I was fol l owing some f a int foot path 
fron the woods of Protestant mat erialim:: through the fields of the Quakers 
t o the plateaus of the Catholic mystics, then to mountains of the zen 
maste r s. This has l ec'I me to approachthe endless shinirig void and trying 
to keep " don't kriow mind'.' Better not to have typed one word on this page & 
to gulp back !WJ words than possibly lead some reader to the gate of hell. 
Is it not enough to say,nJoy in the morning and sleep at night, what else?". 

Meanwhile back at t1:1e establi shment I found these grov.i,h experiences were 
looked upon with suspicion and fear by my mal e companions and I w:i.thdrew 
from any meaningful contact with them except in gesta.l t groups I •:ms doine. 
Ther e I could give unconditional l ove and caring to both men and vrnmr:m . Night, 
after night, group after group I knew t.he care and concern of"the .everlasti ng 
arms" when I needed them a.."1.d when I needed to gi ve them, I am now r ecalling 
the circle of beautiful faces and I run filled with indescribable warmth. It, 
vsas then that I found I could not r aise my consci ousness without the 
c9mpassionate f emale mind comi ng to catalyze it . Thus a synthesis of my 
f eminine and mascUline ener gies was complet ed • These are usuaily fragmented 
in earl y family life and are new threatening our universe. 

I will continue to nourish and be nourished by other beautiful and trans­
cendent r elationships v1hich gave me myself and others . Lao Tsu s ays it 
best , 11 It is true I must begin with myself but. I mus·t never be an end in 
myself. Thus I will endlessly become myself • 11 and " He who, being a man 
remains a woman, will become a universal channel~" 

Much peace, 
Richard 

P.S. If ·there are any C.H.Friends coming to Boston this sununer or . later 
you should know that.. the Cambridge Buddhist Associ ation, a cloud­
hidden group for 25 years 'has a beatiful new home at. '15 Sparks St · 
Cambridge Mass . The Roshi is Maureen Freedgood , a most unusual woman, 
Come and sit wit4 us if you are in the area. 
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LETTERS 
:RECIEVED 

Rene 
C/O C.H. Fri.ends J ~s: 
753 44!1; Avenue 
Sa n Francisco, CA 

Dear Cloud Hidden Ones , 94121 

Hav1ng survived both the North Beach and the Haight.:..Jl.s hbury rea lms of New-Age 
alte rnatives , it is with particular in t erest that I respond in kind to this non­
sensationalized Cloud- Hidden letter. In my serialized view .of the last 30 years, 
I have tended to look a t Hie lat e 70 1 s and the 80 1 s a s a kind of reassertion of 
the acculturation thrown off by the counter- culture in the 50 's, 60 1s, and early 
70's. In t he las t 15 years I have been extremely put-off by the comme rcial sen­
sationalism sur rounding the all eged wholistic growth movements in Calif ornia and 
lesser imita tive centers of experiment ation the world over. I s uppose a Buddha 
for evetry Body is bas ically a good thing , but how basic are all these admixtures 
of real and imagined discipline propagated by media exposure and· re-interpeted 
indiscriminately by the national populace wi t .hout intimate guidance. Your 
l etter is probably a creative attempt by Ananda Dalenberg to dive deeper into a 
mysterious spirit, obs cured by a commercial ornamenta tion : (Sears & Roebuck De­
votion) and create a more original form in which to.practice. Trungpa's use of 
the analogy 11re-plowing the south forty '', comes to mind . It seems only natural 
that Buddhism , a fter beginning to flower in America , should .Mahayanaize its own 
h;ybrids and begin to relegate the 11iron-(computerized) bird that flies'' to 
historicity. 

Using the U.S. Postal Service for Non- Secta rian Plot-less-ness appeal s to my 
space-age band~t psychgJ.ogy -- "Not-robbing the empty bank, even though there is 
tremen<ious opportunity for advancement '1

• Pure Bodhisattvaism! T'ne Post Office 
deserves exactly what it gets - Letters! 

In writing to Katagiri Roshi the other day some poems occured, which, I sup~ 

pose belong rightfully to him now, but since I kept copies of them and this is:; 
cloud- hidden communion, I would like to share them with you. 

It should be remembered that these poems are wri tten in prison where the 
subtlety of Buddhistically cultivated psychology and relationship are practically .. 
non-existent except on a misappropiated, paranoid and self-preserving sort of 
level. 

Even Shunryu' s~ .worst student 

Is visiteq by the Master 

His crooked-finger Gassho, 

· As fine as any Lover 

Katagiri came First 

To the great cold North 

Now there are Buddhas 

In all the snow-banks 

Winter comes and goes , 

But the Buddhas never move 

Will such treasure go unnoticed 

In the barren landscape ? 

Continued 



Continued 

Although Suzuki Roshi and Katagiri Roshi a r e the t eachers I have been closest 
to~ I have never had much to say about them, even to my s elf. Katagiri once said, 
"It i s enough t o say 'Good Morning ', and then ge t on ....,ith your life". I would guess 
this means not t o get stuck looking f or some s pecial meaning or relationship. If it 
comes, it comes. __ 

· Suzuki Roshi was the firs t dead person I ever saw in my life.. From Sesshin I 
went upstairs and bowed to the floor within inches of his body. Although I partie: 
cipa t ed in the tremendous grief fe l t by everyone afterwards, something in me re~ 
mained untouched and didn't accept him as my t eacher. 

I wa nted to do something, to make some personal statement. Rinza i Zen was more 
attra ctive with its aggressive approa ch and esoteric koa ns. To e cho Katagiri's 
meaning it has taken me many years to catch up to :this ~Soto Zen Practice that 
"just came to me quite naturally" i n the course of my life. To ." j us t sit" is a 
tremendous koan without resorti~g to various ways that might be mor e appealing or 
"right" for you. Anyway, it is about time I said something about my greatest 
teacher. This great gift of transmis sion he gave us all took a while to mature in 
me. Perhaps it just sat and waited for me to get tired of the treasure hunt~ 

4-6 

Cloud -- ridden 

Sandstone, 6-9-83 



LETrERS 
RECIEVED 

Yell ow Mouse 
6-1 6-83 

CLDUD-H I DDEN FRI El...J(IS LETTER: 
J ttl! I I , 

RESPONSE TO ISSUE # 2 : 

ACE DAHL (yo u r lead- in section ) : " (Me rton) com~en ted th at he could 
see no contradiction.between Christianit y and Buddhism - -" 
DI SAGF:EE. 

point to Tran action al An alysis lanquaoe of OKne ss. The 
doctrine of Original Si n (as used b y the capital C-hristian) 
in'dicat e~. tha t each one c•f us beg i n<:. life a.s e v il, ~. inf ul , a.b- in it io 
BAD: ergo: NOTOK. Eric Be rne stated catagoric a 1 ly t hat we are born 
Princes and we ar e turned into frogs later: thus we are born OK. 
Buddhism t ri e s to get us to concentrate on our ce nter a n d the truth 
c• f t h e e<. cc e p t ab i l i t ;•' of t h a t c C• r· e " t r u t h 11 

• 
11 L·.I e e.. r e o u r· ot,,1 n on l y 

probl em, so s it down in the center of y6ur Self and solve the 
p r ob l em : r· ea 1 i z e the tr· u th • " 

I cc•ncl1Jde that the contradictic•n beh·Jeen .:.. 11 of the ch ur· chs/ 
(read: institutional) Christianity and Buddhism is a vas t void and 
t h a t n e v e r· t he h . .1 a i n ~· h a l l ( or c an ) me e t . The c or· r u p t u c;:. age c• ·!= 
"origonal s in" is far to deepl y ingrained in the Christain ethos a nd 
ps.yche to a ccept the ·" tr·uth ". 

Of course, Chri s ti a n ity is NOT what Jesus brought t o us . 
Even the name i s corrupt. When HE said, "Beleive on my name", he was 
referring to YHSWH, which as you can see, implants S (pronounced sh) 
in the Tetragramation: the HOLY name of God Cno t geehovah). Thus we 
ge t the an c i~nt Joshu a (the same), but (if YHWH i s Yahwe h) sa id 
Yahshweh (say it 1 ). But, more importa~t, wh at doe s it mean? If YHW H 
= I AM THAT I AM or I AM THAT WHICH I AM , then adding t he Hebrew S 
(which me a ns "HERE" or "CN EARTH" or even "NOW"), makes the name= 
IAM HERENOW WHAT IAM. That is the Buddhists 360 degree to t al 
awar~ness o f the here and now without attachment to thE past or 
future. Or true dogma wo uld make t hat man Je sus= GOD ON EARTH . 

We can see, of cour se~ then that ·we have no troub le 
" be l i e v i n 9 " on t h i ~- t r u t h t h a t t h e r e i s. i n Ev er ym an , t h e i n de f i n ab 1 e , 
t h e i n a f f ab l e , I AM .:.. n d THUS h e i s , o f c o u r ·s e , · b y def i n i t i c• n i m=: , 
which contradicts CCCChri s tianity . 

For cl ar ity , I c a l 1 myse lf a Jesusi a n, as dist i nguished from 
a Christian. I a m a fol l ower of Jesus, while th e y a re followers of 
Christ . The word J esus is ancient Hebrew; th e word Christ is Greek 
for· the Anointed . l;Jh ich idea do we 'S:.ubscr ibe to? I tru s t th a t ma n; 
I f [nd joy in his wor d; I BELEIVE he was right , corr ect. If I do s o, 
then I MUST Cit follows automatically) be a n opponent of the 
in s tituti ona l Chris t followers. 

TQ con c lude: we either stand on the concept th at God cau sed 
man to b e BAD: NOTOK or we s t and on its contradiction: God made 
exactl y wh a t he wanted and wh a t he made i s , was and wi 11 a l wa ys b e 
accept able unto him. No place i n betwee n, no compromise, e xist s or 
can e>~ i st. l·.Je be 1 i eve i n~ tr·us t, 1 o~u? God c•r ~·JE DO NOT. I t s a 
simp l e a£. th a. t • 

TO Joel Weish a us: · White House: Domain of Purit y : · 
You mi gh t try capit a l i zin g s e lf a s Se lf dep en tjing on whether you are 
i n di cc\ t i n g the 1 i t t l e s e 1 f ( e 90 or t>..1 h at I ca 1 1 i dent i t y) or· the 
larger Self <th e center 6r p~int at which th e cosmic energy, force~ 
power enters and quickens us ) . 

~-7 
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t continued 

)q TO Tom Thompson : BlissCons c iousnessBeing: The ttJord "Being" c atches 
me. Study broug ht me the answer: BHEU: to be, exist, grow . Use the 
black langu .~ge ~ s "bes", "Bees" as in: "~\lher-. e ' s Momma?", "She bee s in 
the kitchen". It is a valid African tense: the e x i-::.ting continuance 
tense. He doesn't say she IS IN the Kitch~n, he s ays that she 
normally is to be found in the kitchen, English has no way of 
s tating that <a t least not in "proper" usage.) But th_is IS the 
me a ning of "BE ING". · wh~t i s a "being"? It spe a ks of the continueing 
e x istence of the thing referred to. A human being refers to that 
which is "being" human . <Se e LIVE below) 

One~ again, this is a gerund a nd not a "thing". A "being" 
is, by definition, A HAPPENING, and ~ot some mat&rial istic THING. 
This problem is found in all of our western 1 ingui s tics: we search to 
find God: necessarily a thing <God is a noun and use d as an object in 
that sen te nce.) But we <Buddhists> Know that "God" is a force, 
energy , powe r. "God" is NOT a "thi ng", but an energy flow <·that 
power that "g ives" each of us 1 i fe ). As we " knm..i" and use 
electricity, but don ' t know WHAT it is, the same with God. The y are 
NOT a WHAT. ELECTRICITY , GOD, LOVE, etc are verbs; happenings, not 
things. 

LIFE= LIF: the state characteristic of 1 iving organisms; 
growt h; the interval of t ime during which a thing 

exists and/or functions 
ALIVE = ONLIVE = ONLIFE = ANLIF = AN + LIF = LEIP 

AN: concerning the ground or basis of; 
or about the state, condition, process 

or occurrence of; near, against 
LEIP; to stick, adhere 

= LI BBAM = LAI BJAM = LAEFEN = LEAVE: to have r,ema in i ng, 
stil J l~ft, to go away from; to abandon 

or forsak~, to s top doing or usein9 
= LIBEN = LIFIAN =LIFE: to continue or still be here 
= LEIPH = ALEIPHEIN =the anointed <with oil): truly here 

THUS: the process and state of BEING truly still remaining 

Thus "LIFE" is not a sci.entific process which starts with the intake 
of food, pass ing through the stomach and the nourishment of the cells 
to the muscle action in the do i ng of whatever the bra i n has directed: 
the view of modern science ·and its .cul tu re. No, it is ENDURING, 
BEING HERE <and inferentialy, not somewhere else. 

TO: Francis Thompson and his Cr~oked Cucumber: Clove that!!> 
GREAT!~ JESUS sez : "Cure the Lame." and "It is your faith that 
cures you." 
If "I" am OTHER than stra-ight, then I .am LAME. And THUS, I AM NOTOK. 

The "crooked cucumber" is obviously different - OTHER - and STILL OK. 
wow 

Truly the body deserves a name, choose what represents the truth. 
Was Suzuki crooked ? I s a cucumber unstraight? Are YOU <WHO?) BEING 
<happening, ri ght now) NOTOK? ZAAAP ! So, I "m Ye·l low Mouse. 

And back to dear "part the clouds so we can see" Claude: · 
" - a social problem-, Obviously in some basic sense monk and lay 
1 ifestyles are soc ial f orms ." No, i t i s the DI STINCTION betwee n them 
which is the social form: THIS or THAT, y" know? 

continued 
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continued 

" - t h e h e a. r· t of t h e · ( 8 u d d h i s t) Te 3. c h i n g i s - ·' Pr· a. J n <:<. ·' - t r a. n <::. 1 a t e d 
- Wisdomi Spirit that gives the Breath of Life to the Teachings -
Spirit - in its root sense of 1 ·;;pir·are 1

: 
1 to bre.;.the·' as the ·~·ital 

es.s:.ence of life)". 

Fir:d: ~.Jhat is. the differ·enc:e betv.Jeen a 1 ive body and a fr·es.hl)-' de.::<.d 
one, between a running-around 1 ively person and one whose bod i Jy 
functions. have .ju·:::.t imme-di.:dely cea ·:::.ed? Ansv.;er·: the "·sp.3.r·k of 1 ifp" 
has left it in the de.3.d one~ ( ... Jh::::<.te•.,.1er l .~.bel used for this concept, 
VJ e c an h a.'--' e n o do u b t t h <:t. t s u c h ,;;.. " s p a r· ~~ " mu -::. t e >~ i s. t . T o k e e p a.l .. ,! a:/ 
f r om do gm~. ~ w i:- c an c .:;. 1 1 i t : t h -2. t e n e r" g y t,_i h i c h ! v,1 h e n p r e s. e n t ~ p e r· m i t s 
l i -fe, and v,rhen abs.en t, denies 1 i fe. Thus. it i ::. s.ome for·m C•f ener·•;iY ~ 
force, pmver. 
This is not some theoloqical statement nor is it any Kind of dogma~ 
idec•log>'i etc. It is 2. i=undamental tr·uth a.bout 1 ife. f0,nd ci.11 men 

mu :;. t ·'"· '.J b s. c r· i be t C• t h i s. i r1 e i...i i t ::<. b 1 e t r· u t h • ~·.j e a 1 1 u n d e r· s. t an d t h i s. i bu t 
tAre find it difficult to ~.ctu.:?-1 i:z:e it. ThE· r·e&.son i'::. that 1. ... ;e do not 
e :': i '.O· t i n t h e · a b s e n c e o t 11 i t 11 

• vJ t.- i l i k e t h e f i ::. h , c a n n o t be a.1 ... ,1 cl r· e of 
the water we swim in , for we cannot stand off separate from ''IT" for 
in such case, we would be dead. What happens is that "we" <WHO?> 
transform that energy into matter, consciously or sound asleep. You 
see 1 "IT" is not someTHING which we might manipulate: a tool external 
t c• C•U r Se 1 v es. IT IS US. 

F'F~A-na; F'r·a-kr·it = PRA = F'EF:: befor·e, in front of, e.;;..r·l ier· , 
f or· 11,1.::i. r d , t h r o u g h , f i r s. t , t ov,1 a r d , c h i e f ; a p r· e f i x i n a 1 1 i n do - e u r· o i:• e an 
languages which includes and preceeds, Latin, Greek and Sanskrit. 

DHARMA from DHER: to hold firmly or support 
= DHER - MO = Fl F.:t,1DS ~ FI PMU:3 = FI PM 
= OHR - ONO = THRONOS == THF:CNE: to be firm 1 y supported 
= DHER - MN: that which is firmly established 

THUS statute or law= in Sanskrit: DHARMA 
=DAR (old Persian): to hold= DARIUS: holder (of the 

throne or realm?) 
Related DHE: to set or put 

= DHE TI: thing laid down or DONE, law, DEED 

= DHE 
= DHE 

a judgement, DOOM, DEEM (dhe-ma) 
KE: to do or a doing: FAKEre = FACERE (lat in) 
DHE: THESIS (greek): a thing placed or proposed 

: DADHATI (Sanskrit) he places 

YELLO\'' MOUSE 
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Dear 

r' , . I ' , 

. .1 / ,,., .. ~ -' 

!'- f'T-.. -·, .,., -.... e~ · ·- -; ·.1 - t'n"' c : r:jl L .., -!- ..... e,... a ""e··· -'-~ -.. ,, e "' .-. ;i a' 1_ .... -"·•i· n ;-:. i·t ••- v-..., _ - \,..:. l....-'- "· o - ....., A....:. v VV ..... 1.. '.J !.1.J.- .- u, L,.;,.... .. u ...., 

cJ.oi;:.1 f o r ::!~-fr~ile , ( 2. cou;ilc ;::0~1ths . ·;L:e is re la ti ve . ) , I :., eally 
did.n 1 t :1ave r2uc:1 ~o 1-rri te a bou t . :::ot tha t I <.lo now, out I did center 
in , l ast ni~ht 0::1 ::ello~·: ;~ouse . And :: i nc e Y . E. you app rove of 
dia:}.o_;ue in the L-s t ter, I tl1ou,3ht I 1o1ould sreet you first . 

To Y.E ••• 0'11 t!1§ n r .. ture oi' the C:i:.? Let ter . So f c:.r, I have 
seen ::. lot o:f seF:.i-no s t a l.;ic deif i .)2 tion of the process on attaining 
Zen . Its so:·1e kL1~-~ of 1,mr.antic notion, ·.:ni ~h each of us holds, that 
ns we Get older, ~a ;et wiser, an d to the reli~ously oriented, it 
is a real e,:;o-sub::::tantia tion nct ion, to believe thc t as we set older, 
we .... re gettin.; "purer" . ( T.nis iz t~e r :.:ason I didn 1 t have much to 
w:ri t e a bout u:1til now, concerni:1g t...11.e CHI".) I thinlr: · this nostalgic 
a tti t ud;:; , is u3ed to 0 en3r .:. te hope, a nC. serves as a foundation, :for 
t h e fu t urc. I ·would li ::e to see the Le·;:;ter, 2. .. a ther t han a hope-of'­
e."ctaininG, e,:;o-centric e xercise , to o:-!e of' ::r1odification. I like the 
~..--orci. :-.106.ify, rather t han .:;etti :1c "be "!:;ter and worse . I thin~ the lessons 
~ • 'I... - - t ~' . . .1..h h ' . h -!-' b O.!. l;ue ~-~an ras 1 '.r e vile or ea .~ i.. rou3._s 1 ·~:mJ.c __ ..,.ne nem ~rs gave as 

exa~ples in #I, &2, are Good raodifiers. In de s cribin; Zen, hidden 
beyond the clouds, one r:1ay ~:rite ab~ut the clouds of' darl·::ness{ their 
even ts 1 and processest and r .:!ach through in a n a r1'ol1 , n3:-rr ow line 
f'or a l·~antra, 1·.rhich shines lLrn a ray fro3 the sun{Hote:AI~antra 
about mantras.). . 

? .Il ., is an event 'evil?, is a purpose evil? 
1

I say no in 
both c a ses. Consider all events modii'ications, r .;. t her than problems, 
evils, :fu.ilure, etc... This elirni na tes good/ evil complexes. Thereby ... 
Heaven and Earth ,.:.re united. And there is no need to bri ng Earth{evi11• 

~ to rreaven (good), or bringing He 1:.ven(good} down to Earth( evil). 
Y.M. - Its hard to approach a ::ioving vU:::'c";~-::;. TryinG to set . 

!'!'lY si:::;'h.ts on a per~on · movin; from exo to ~so and ba·c:r a;ain, is tou3h. 
Hard to .find you at any one no:ment . Are you runnin;; and'hiding? 
Using t he e~~tremes as. your n~~ns of' escape? Uany thouGhts cqn clrud 
THE ISS113, and feed an illusory e go {~:hicp you say you just can 1 t 
qui.te let 2;0-E2.rth.). A;; ~in r~!?.ny th~::.cb.ts a re violent. I t.s hard. to 
tell if its a~ainst y .: .. mrsel.f or everyone clse(~Iote : You a clmowledge 
a, 11 l:OT OK attitud~ to·wa rds all r.ien and physical 1-:orld.".). It makes · 
y ou h nrd to approach Y . H. (l!.""'ven your name senc..~s symbols of somebody 
runnint:; and hiding, keeping y ou anenyD1ous) I love aloneness too. .And 
I don't believe Goa mada man because He was lonely. llel l you t ve t.Yirm·m 
a chc..llenze :for soraeone to inv ado y::n_u;-tc1.,:'i t6ry Y .I:., e.ncl bre.::tk h 
throu :;h the extrene absolutes. you hide behind. 1·1ell, .here I am. ' 
I r1ust ac;ree :-:i th everythi n g else y ')u h:.d to u r i te •••• 

For everyone Dlse, e.nd Y . H. too, I have a Eantra •••• I .find 
ua ter ve "j_'Y spiritual t00. There is a la:~e, hi.;h up in the mountains. 
I t is d e ep , and int ensly blue, and very cold., i'rom the f2.,esh1:y r.:iel ted 
snot:s on nei; hboring pea·:s . I am th8t lake, and I still the clmudy: 
surface , so I m2y see de 0p to the s t illness below, until finally 
the watcher· enters tlie water, and i s dissolved, and flous throu.:;h 
t :1e outlet •••• 

Robert C. Finch· 
P.O. Box 219 
Basile, La. 705I5 
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LETTERS RECEIVED 

Dear HoBo Friends, 

Marian Mountain IS-/ 
Coastlands · • 
Big Sur, CA 93920 

Ananda's clear statement in which he shared some of the 
background details of his personal vow to take everyone and 
everything as his teacher is, I feel, worth expanding upon. 
Ananda said his vow was an outgrowth of his faith in the 
Buddhist principle that everyone and eve:.7thing has (is) 
Buddha-nature. I was surprised when Ananda first wrote me 
about this vow because he said he hadn't had much success in 
arousing interest in the vow among his feliow Zen practitioners. 
The realization that eve~ything and everyone is my teacher had 
been one of the important developments of my own zen philosophy 
and practice so I had assumed that most mature Zen students 
would have had the same kind of realization. Instead of res­
ponding to Ananda's vow with disinterest I would have expected 
them to greet it with enthusiastic support. As I thought over 
the matter I remembered that my own realization hadn't developed 
fully until after. I had left my Zen teachers and fellow Zen 
students and had struck out alone on a kind of zen pilgrimage. 
Perhaps ·the attachment to a formal Zen teacher is so powerful 
that it tends to blind students to the existence of more subtle 
zen relationships. 

This tentative hypothesis of mine can be supported by 
Buddhist scriptures and stories. The first example that comes 
to mind can be found in the life of Buddha. It was only after 
Buddha left his two gurus, and left a small group of friends 
with whom he had been practicing asceticism that he came to the 
enlightening realiza tion--under the Ba· tree--tha t everything and 
everyone had Buddha-nature. Another .example can be found in the 
life of the great Zen Patriarch, Joshu. It was only after Joshu's 
Ch'an master died and Joshu started out on a pilgrimage that 
Joshu took a vow to become the student of anyone he met on his 
journey who had something to teach him about Buddhism--even if 
it was only a small child. And there is a wonderful story in 
one of the Buddhist scriptures about the pilgrimage of a monk 
named Suddhana who discovered over 50 teachers among ordinary 
people he met on his journey. These ordinary people helped 
Suddhana expand the incomplete understanding he had acquired 
from his formal Buddhist teachers. 

Ananda speculates that Joshu's famous koan of MU (Does a 
dog have Buddha-nature? MU!) is about real dogs and not merely 
literary or symbolic dogs. I had an experience in the early 
years of my Zen training which convinces me that Joshu's dog 
is real. After a particularly warm and supporting talk by 
Suzuki Roshi in the livingroom of my Los Altos home, I felt as 
if I had been accepted into the infinite arms of the Cosmic 
Buddha. After Suzuki and the other students left I took a long 
walk. It was a beautiful spring day. "This is Nirvana," I 
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1S?--c ontinued 

thought. Suddenly a small pug dog ran out of the yard of a 
house I was passing and bit me on the leg. Instantly my 
emotional high was deflated. I cried all the way back home 
to Samsara but I have always been grateful that Joshu, in -the 
form of a small pug dog, taught me something \inforgeft.able 
about the difference between my illusion of Nirvana .and the 
reality of Nirvana. 

I can sympathize with Anand a •·s dislike of the term "Roshi" 
with its sanctimonious overtones. Sometimes I think that a 
true Roshi is a reluctant Roshi. Shunryu Suzuki, for instance, 
never thought of himself as a Roshi. He· always called himself 
Sensei or Reverend Suzuki. rt was only after he was scolded 
by Alan Watts for not using the word "Reverend" correctly 
that Suzuki reluctantly agreed to· allow his students to 
address hlm as Roshi. Suzuki Roshi wasn't attached to the 
posit.ion of Zen master. He said, "A master who cannot bow to 
his disciple cannot bow to Buddha." And he also said, "Some­
times we may bow to cats and dogs." A student once asked 
Suzuki, "You are our teacher but who is your teacher?" Before 
Suzuki had a chance to reply she answered her own question. 
"Oh, I know! Okusan, you.r wife, is your teacher.'' Suzuki 
chuckled and agreed. Another student told me of the time she 
attended a lecture in San Francisco and watched Suzuki care­
lessly knock over d vase of flowers on the altar. The student 
was impressed by how calmly suzuki accepted Okusan's scolding 
in front of a large audience of students and visitors. It was 
an enlightening lesson for everyone. A zen teacher of mine 
once summed up the essenc~ of the Diamond Sutra as: "A is A 
because A is not A." A Roshi is a Roshi because a Roshi is 
not a Rcishi. 

Then there is the other side to the insight or vow that 
everyone and everything is our teacher. Everyone and . everything 
is also our student. When Joshu took his vow to become the 
student of everyone ·he met who had something to teach him about 
Buddhism he also took a vow to teach everyone he met what he 
had learned about Buddhism. 

I have an idea that most of the contributors and readers 
of the LETTER have had at least one interesting experience in 
which someone or something other than a formal master, guru, 
or priest gave him a valuable spiritual lesson. Marian Poirier 
gave us a charming example of how an apple or cherry tree can 
be a teacher to human beings. I'd like to hear more personal 
anecdotes supporting (or refuting) this viewpoint. 

With palms together, 

4-10B 

I 

\ 



~HE RITUAL, 
T•ki~ _L~-~~-of a House 

te Reb 

onc·e ag8.in I sit 

tin the c~ve~it of a aouse 
wben there is ~ore dark 
than l1gh~ and hold together 

tne remaining ties of a ra.ft. 
ls that tne wind outside 
tr is tn&t wind in here? 
Wo heat now, house, 

l!Uco scattering in the mor5ue 
llke windblown winter leaves. 
Another weft of the jom-ney, endeti . 

The keeper of the house. 
'fhis--house -doean tt .~:i.--i.eea me, 

doesn't -neod-myone. 
I~ it keeping -me 
am I keeping it'l 
!Tom. thi-s end locked in. 
Sail, -sail, 
shores yet to r each." 

The-' line -I -1'ollow·, 

longer- -- t ·han :me-• . 

Longer--not .. bigger. 

I . alw .. ys did like- -luge -m.outh:f'ull;l 1 

now - itJ~ s~a..llow . my cracker lump, 

no s a.l.t, .. no milk. 

It swallows me. 

Nev.er.-!;lind1 

?e..d.dle , __ -paddle, 

Just -beg1.1n 

to weave . 

1. 20. 66 Sa.."1. Pra.ncisco/P~::r e &:. Asbbury 
NORM MOSER 
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L~'l"!'KHS H.l!X.;iE;V .t;D 

Extraordinary Ordinariness 

Al.an Mar.Lowe 
P·.o. Box 956 
Boulder, Co. 
80306 

Being a kind, concerned; Father; Son; Brother; Husband; 
Lover; Friend; Neighhbor; Citizen; Wife; Mother; Daughter 
Sister; 

Being a gentle; decent; fearless~ softspoken; 
Precise; genuine; simple; wholesome; humble; 
Aware; sensitive; tender; loving; mindful; 
Honest; caring person. 

Being a devoted student; teacher, servant. A · 
Moral; mortal; thorough; tamed and trained 

· Human being. 

Being an insurance salesman; An old man in a . 
Cave; A secretary; a doctor; a gardener; a 
Carpent6r; a Lawyer; a farmer. 

Being a patient; disciplined; generous; joyful; 
Energetic; inspired; ready to listen and hear; 
Non-aggressive; intelligent, awake man or 
Woman. 

"/ 
. / 

Babies sounding the bell of wisdom, teething on the Vajra 
Of Skillful means. 

Having recieved the Ordination of Ordinaryness, I can continue 

my studies and practice for the pleasure they bring me. What do we· ~.,ifiind 

then? Awakeness, experiencing the workings of MIND-PERCEPTION-EMOTION& 

Seeing things as they are, simply and directly, without grasping, re-

jecting, or prejudice of any sort. Sharing that experience. of being 

with ones world. Buddha, Dharma, and Sangha. ·still, one cannot forget 

the process that leads to this simplicity. The path or way to this 

castle ·of Miracles. · Unravelling with great effort, step by step the 

fabric of dualistic understanding , takes many years and good teacherso 

The effort continues and gratitude demapds that we: share the pleasure 
i . 

of our discqvery with others. So we reach out from our mountain tops. '·--

Best, 
Alan Marlowe 
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Dear Friends: 

A, C. Dalenberg 
753 44lh Avenue 
San Fransisco, CA 
94121 

The Buddha once said "Noble Friendship is the entire Holy Life". There 
are of course many other ways to sum up his teaching, but this one rep­
resents an ideal particularly close to my own heart. I must admit how~ · 
ever that it would be very difficult for me to then explain why I am 
not a better friend myself. 

That same ideal is I think found in a somewhat different form among 
the followers of Maitreya Buddha- the future Buddha who will hopefully 
be coming soon. What his teaching will actually be no one really knows, 
but his name "Maitreyarr means "Friendliness". I think of him then as the 
"Buddha whose essence is Friendliness", and with him will come an "Era 
of Friendliness". His many faithful followers pray that that Era may 
come soon. 

I don't know very much about faithfully praying and such, and what I 
do know has come to me only in my later years. As a child I had some 
religious experience, as most if not all children do, but I never felt 
very pious, and never took prayer very seriousiy. Even upon becoming a 
Zen priest, I would only gg through the motions, and the significance 
of-~ prayer continued ' to elude me.. · · 

Its meaning for me. · came as a kind of sudden discovery, rather than as 
a gradual development. I was one day reading about Maitreya and how 
the faithful had over the centuries carved on rocks in the mountains of 
Tibet, China, and Mongolia the inscription "Oh Come Maitreya Come!". I"t 
suddenly ·struck me that it was a prayer, and I .realized it .was not only 
theirs, but also my very own, ·and that at the bot:.tom of my heart I have 
been repeating it over and 9ve.r again for years, but without quite 
realizing it- "Oh Come Friendliness Come!". It even made me feel 
quite pious, maybe for the first time, it being an emotion not very 
popular among self-reliant Zen types. 

I began to think then that maybe too I had a few other prayers half 
or almost totally hidden, and Lo and Behold indeed I do. I suspect it 
has taken me so long to discover them because of a very large overdose 
of ego and self-pride. 

I also have come to understand the meaning of the Maitreya prayer in 
a more universal sense, not limit~d to just mankind. It should also 
mean friendship with all life everywhere. I don't quite know how to 
explain it, but I think too that it should mean to be a friend of the 
Great Earth, and of the Great Open Sky. 

Trying to be a friend, but with a long way to go, 

Ananda Claude 
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May 17, 1983 
3217 Hu..'llboldt Avenue South 
Minneapolis, Minnesota 55408 

Ananda Claude Dalenberg, Clerk, and Cloud-Hidden Friends, 
753 44th Avenue 
San Francisco, California· . 94121 
Dear Claude and Friends, 

What a pleasure to hear from you and read the collection 
of letters in issue one! I deeply appreciate your effo~t 
to send out Dharma words in a new form. Over the last few 
years I too have pondered the appropriateness of hierarchical 
priesthoods in this late twentieth century secular society. 
Ho~ can they possibly touch the hearts of the American people? 
But then can any socia l form do any better? · I have no answer 
other than to be here and sit tight. 

In the Midwestern heartland . 
Hot summer and cold winter 
Wet~ spring and crackling fall.. 
Today the crabapple tree.s on my block 
Blossom glorious pinks and 'reds. 

Yours, 
Erick Storlie 

--~--------------------

D • • • • • • 
0 t s • • • • 
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Norm· Moser 
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NEWS & NOTES 
1$1 A. C. Dalenberg / 

. . Clerk 

1. Here is issue #4, along with apologies for being a little late. The next issue 
is planned for P.arly in September. I am worried about the quality of the letters 
we have been r eceiving. I think it is far too high, s o much so it might intimi- -
date- those no t s o a dept in verba l skills. Maybe one. of you Bodhisa tt:va ·; types 
could volunteer to write a real dumb letter, so we could all breathe a lot easier. 
As a matter of fact, I have often found stumbling and awkward letters to be deeper 
and more moving than the more polished kind. 

You may have noted that there are qui te a few references here and there to 
Suzuki Roshi of San Francisco Zen Center. This does not mean, however, that t he 
C. H. F. Letter is i ntended to have some secta rian identification. On the other , 
hand our Le tter is no t i ntended to in any wa y conflict with belonging to some 
religious group either. 

It would be appr eciated if 
with our "equal time" policy. 
easily stapled. 

your letters are of a rea sonable length. in harmony 
Also please make side margins wide enough to be 

2. We received very little personal news this month. Pleas e feel free to send us 
such. Come to think of it tha t would also include me. During the past three months 
my one daughter has had scarlet fever, chicken pox, a month long unusual virus, gut 
the other daughter has only had chicken pox. Also our dog died, plus three gold 
fish and two hamsters. I'm feeling fineo 

3. Tom Thompson's new address is Woodbury Yoga Center, 122. West Side Road, 
Woodbury, CT 06798. 

4. Oxherding Pictures # 10. Translation by Da i s etz T. Suzuki. 

. .. .. -; · 

I 

BOTH VANISHED 
Both the man and t he a ni mal have disappeared , no traces are l eft . 
The brigh t moon-light is empty and s hadowless with a l l the 10 , 000 object s in it. 
If a nyone should ask t he meaning of this , 
Behold the lilies of the f iel d a nd its fresh sweet-scen ted verdure . 
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