Zentatsu-roshi
Sugzuki-roshi's personal history
11 Deec, 1971 8.F,

All of us right now feel some special feeling., Our great
tgacher Suzuki Shunryu Dalosho is gone and we don't know quite
what to do. Some of us I think are worried about how he is, I
think anyone who knew so well how to take care of himself in
life knows how to take mcare of himself in death. And we're
worried about ourselves, how we can continue., Not so much of
himfis(gctual}yfgone; he left as much wlth us as any human being
can leave., So, what is a teacher? A teacher is somewne whor
shows you how to teache# yourse¥rf, So a teacherm must have
very little ego. Somehow X Suzuki-réshi knew himself before
he came here, knew himself in Japan, so when he came here he
knew you. So the best way you can express your gratitude and
your grief is to knbw yourself, A story I told during the =mmax
sesshin, which I like, is about Chuan-tse (%) and, Chuan-tse
is the sort of number two man in Taoism after Lao-tse. There's
a story of how when his wife died he was found by a friend later
in the day sitting behind his house banging on a bowl and sing-
ing., His £x¥m friend said, how can you be banging on a bowl and
singing when your wife just died? And he said something about
she had a complete life and now shez;/gone and that's all. But
stiil, I don't Ezpinkwhx every day he banged on a bowl and sang.
During the sesshin we banged on our bowls, a bit. I think that
in many small ways liRe this, our feeling from a long time will
express_itself.

Anyway, first of all, a teacher is an ordinary human being.
Suzuki-roshi, his relationships with Rhis students were what I

would call unconditioned relationships, as much as possible,

During sesshin too, I daiscussed, maybe there are three kinds of
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unconditioned relationgzyips. One is your relationship to
Buddha, another is your relationship to your teacher, and the
third is your relationéhip to yourself, A teacher is to make
those three relationshi?s work for you. To work for you, he
doesn't usually go to the movies with you or, I don't know, he
doesn't do the ordinary things you do with snother person, the
more conditioned things, Like the most conditioned relationship
would be between husband and wife, which is one of the reasons
it's such a difficult relationship. But if you gspend a life-
time with¥® somebody, maybe that relationship will become undon-
ditioned. So when Suzuki-roshi first came here, we couldn't
find out much about him, because who he was as an ordinary man
we just didn't talk much about. We called him sensei because
the Japanese congregation called him sensei, so we didn't know
what sensei meant but we called him sensei. Zkm And after a
while some of us realized that ® we didn't know what he was but
he was pretty unusual. ’fWe found out probably that he must be
a roshi so we started calling him roghi, Since I've been to
Japan I've found out a 1little about his background.

I guess his grandfather was a farmer in the Shizuoku area;
that's near the base of Mount Fuji, and I think pretty much an
ordinary farmer, Maybé he probsably was in a village area, a
8lightly more important farmer that other farmers, or XZz=
otherwise he wouldn't have ha& a gon go into the priesthood.

He probably lived in a farmhouse of which the total area of
maybe twice this room; it was a big farmhouge;?a rather success-
ful farmer, but there's an enormous amount of space in such a
farmhouse, We're finding moving into the apartment next door

Egpat we lived in Japen in, » that we lived in, primarily in



11/12/71 pg 3

two rooms, an eight tatami room and a six tataemi room, and we
A great big
had considerably more space than we have in this/apartment next
door with lots and lots of rooms. There's no place to put
anything, it's jus..weil, aNYWAY . . . It's unbelievable. And
we found in our esight tatami and six tatami house that not
only could we live there, but we could have whole other familiegs,
like Paul and Ruthie and Benjemin Discoe all live with us for =
month without much problem at all, phus a third/%gg;gleived
upstairs, a third family. So anywsy, such a house is already
something that we don't know what it's like, because it's a
in which everything and

an orgenic part of a culture, kzrxmsr everybody has a place
and everybody, each moment knows what to do with their mind
and body, without falling back on, on their own psychology or
somet@ﬁ}ng. In an ordinary farmhouse, once you're used to Japan,
th?a refinement in such¥y a farmhouse, I don't think there's
anything snywhere in the United States equivalent on an& level,
Refinement and the sense of how to live that's in thet Japanese
farmhouse,

So Suguki-roshi's father beceame a priest and must have been
a very good one, because his disciple, Gyokujun Soun (?) Daiosho
became the leading roshi of the Soto sect. 8o Suguki-roshi's
father was a roshi, bﬁt when Sugzuki-roshi was a young man, a boy
actually, I don't remember exactly, eight or six or something
like th&t, I have 2ll this information somewhere, but he, since
Bhe spent so many years not rezlly talking sbout 1t I spent a
long time not really remembering what I do kpow, but anyway,
somewhere when he was pretty young he was sent to his father's

'
disciple to study. His fathers disciple was I guess an extra-

ordinarily powerful mesn., I gsaw his bow, he was also an archer,
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' Roshi
and h#& had this bow which/k® said would you bend this bow, he

said, so I took this bow, it's soﬁething like about that big
you know, anyﬁay almost nobody could string it or pull it, I
mean nobody. Suzuki-réshi said he never mét'another peseron who
could string the bow his teacher used. And Suzuki-roshi was
rather the opposite, you know, Suzuki-roshi was very strong sand
energetic, as we found at Tassajare, end XxrrkizxrnxkIXWRRXVery
much in touch with exactly how to use his energy and work,
but gtill hk was quite a frall man compared to his teacher.
I visited the temple where pSuzuki-roshits teacher's teacher,
¥his father's teacher and his father and Gyokujun Soun Daiosho
all have their ashes and where I believe some of Suguki-roghitg
ashes will go. It's a beautiful temple, one of the most beautifyy
buildings i've ever been in, It comes from a lumber, the areatg
a mountain area, you come up through a‘dirt road through a sexs-
- ric? paddy and there's a pretty stbep embankment with these
huge/iégzood trees that stand up, cypresg, some kind of Japanese
cypress, and there's these steps that go up, and in Japanese
temples, say that this is the temple entrance, and thls gate is,
the gate could be anywhere in a country temple, say the gete ig
over here, you come up and maybe you could park your car agé walk
here, ususlly there's"steps, and the purpose of the steps, almost
always 1s to prepare you to enter the temple. So, as you walk,
aﬁd particularly if you can meke it go up a hill, they like that,
‘cause it slows you down. So you step and you step and step, and
by the time you're at ki the top of the steps there'!s some
difgerent pace., And then, they don't just make a path that sort

of goes acrossx like this to the 8oor, becauss they make your

body define the architecture, to define the space, and ultimately



__,“T?

11/12/71 pg 5

th®, space 1s a2 mandsala, originally the temples are based on
mandalas, %&ot of that's lost now, but mxigirzily the idea

there is tﬁat your moVeﬁent describes the space. :So the path

will go this way, and méybe sdQWhere else, but anyway it will

go over and then over, and your movement through the compound

defines the actual space, 1In fact the gate here is usually

not a gate to anything, it's just, you know, and there may be

or may not be a wall, and it's never closed usually, and generally

you can't close it, So, anyway... But in this beautiful temnple

"Mare\these huge columns of thhis red wood, kind of redwood, and

the 13331 carpenters who bullt it were superb, Xk is the site
of & story Suzuki-roshi told several times, many of you must
know it, about the pickles., You know the story? Anyway, this
ig what Roshi calls his first minor enlightenment or kensho or
g;;;;éxsome kind of experience which turned him zmxwmmst sbout.
And he was, I don't know how old, ten or eleven, and living in
that strict kind of 1life that you live in with a teacher, in
Japan particular¥¥, everybody becomes rather mischhBievous, and
Roshi often used to say, I don't know why but you get so mischiev-
ous, anyway, they m=xmg didn't like, the teacher always, in fact
Suguki=roshi's teaoher. used to have, I mean Suzuki-roshi's
father used to have xﬁéﬁ go out and walt for k% vegetablesk the
farmers would throw away. They'!d throw them into the gstream, so
Roshi'd have to go out and sit on a bridge and wait for them to
float, you know, by, and ® he'd get the vegetables and bring
them to the temple,and in fact, when I first heard this story,
wQﬂpn I firet started practicing, I used to get my wife rathery

upset, because at the Farmer's Market I used to pick up cabbages

tQﬁft the trucks had run over and try to get them clean, you know.
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(Laughter). Anyway, Gyokujun Soun Daiosho was pretty strick
sbout using all the food. So they had some spoihed pickles,

and no-one wanted to eat_the spoiled pickles, pickles are

already kind‘of époiled, you know, the way they maske them, buk. ..

So anyway, the students(11v1ng there, ¥Bﬁ£yor five studsnté}

decided to hide the plcklgs. So thhey took them and they went

out into the garden of/zgéstemple which I visited, and they

went under & tree and they buried them, and they put dirt over

it. Anyway two days later, in ceme Gyokujun-Zewmxi@san, ® roshi,

whatever, and & he had these pickles; he said, look what I

found in the garden. (Laughter). Please cook them, or please

serve them tomorrow morning or something. So, they really didn't

know what to do, so they washed them as carefully as possible

and then they boiled ?gyem, and, uh, boiled spoiled pickles

are just a very unusuai dish. So they served them the next day,

and all the young boys sat there sort of tremulouskx and

watched, and he just ate them without hesitation. So Suzuki-

roshi took some and tried it, and stesled himsdlf for some

terrible experience, but just chewed and swallewed and that

was all there was to it, he didn't have to think, good or bad,

he just chewed/;ggmswallowed them, and it was & big experience

for him, A@%;y, so when we got to this temple, the first thing

T said, where'd you bury the pickles? (Laughter) And he couldn't

remember, he looked around,this tree?, no, I don't know. So

anywgy, one tries to find out the history tkat way. To me, that

was an important part of khis history. He couldn't remember.

Someone else I know was at ak lecture., He'd never met Suzuki-

roshi before, and Suzuki-roshi, after the iecture, ceme out and

waited a few minutes, and Eggese people came .out, and he turned

to the one man zn& who was coming out and he said, so m he went
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with Bhim and thpey walked into a little back room and as

soon as they‘goéﬁin’Suzuki-roshi faced him and then took his

finger and pointed right at his forehead, three times, and

then turned and walked out. _§Well, for nearly six or seven

years now, this man has thought, what was that all about?

Some speclial Soto teaching or sometgping. And a few weeks

ago he came and visited Roshi, For six years now it's bothered

him, what that meant, you know. So he thought, now he'd better

ask Roshi about it., So he went up and he said, and he asked

him asbout it, and Roshi said, I don't remember. (Laughter),
Daioshho

Anyway, he was with Gyokujun Soun/for a long time, who was, as

I seid, probably would have been head of the Stto sect, I think

he was next in line, but he died rather young, maybe in his fifties}

something like that, so Suzuki-roshi had to take over his temple
when he was thirty-one and there was some qg*iticism of him,
maybe he was too young to do such a thing, but he made up his
mind to try to do it, and he managed somehow., And he had
another teacéﬁgr called Kichizaws-roshi, who actuslly, in
Suzuki~-roshi's temple, near the end of his teacher's 1liRe, thse
teacher moved from this temple with the beautiful red/ggigars
and went to another temple, somewhat bigger, not much bigger,
but somewhat bigger, which originally had been a training
monastery and it's now tE%S temple that ghis son, Hoichi-san

is head of. So when his heacher died, Suzuki-roshi had to take
over this temple, and the other temple eventually was taken
over by a dharﬁa brother of Buzuki-roshixx, wEE&ch Suzuki-

roshi hsd been head of before, and now the temple with the

beautiful redwood pillars is,the head priest of it is one of

Suzguki-roshit's disciples. So Suzuki-roshi took over this temple,
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and Kichizawa, well anyway, this temple is hesd d of two hundred?

[

or several hundred OtEE9r temples; there's a gort of system in
the Soto seét of, there's temples, and then there's a group of
head temples, and then there'!'s a group of Head temples, and I
think, Rinzo-in is ® Head of about some forty or fifty head
temples which under them have a total of two hundred or so
temples, something like that, and then there's another level
above th%gt, and then finally, Sojiji., Well, one of the sub
temples of Rinzo-in, the head of it was the second teacher of
Suzuki-roshi, Kichhizawa-roshi, so in the hierarchy Suzyjlii-
roshl was higher up, so when Kichizawa-roshi came to that
temple Suzuki=roshi was tqﬁﬁ head priest. And Suzuki-roshi was always

rather embarassed, you know: you're my teacher so(ﬁiégéé;kyou)do
Kichizawa e

service, but/Emzuki-roshi alweys refused, because, in... Dm. Conze

talked about this the other day, is that, about persona and

person; he didn't talk about Japasn, but it epplies. In Japan

they don't have khkkizx the sense of person so much as persona,

as madk, and so you just play your role, you don't have to worry

about who you are, as what you are under certain circumstances,

Anyway, Kichizawa-roshili, um, was I guess a pretty great scholar.

I first heard about him in more detall when Suzuki-roshi and I

met Ruth Fuller Sasaki, She began taiiging snd Bken somehow,

ghxyzzy Bnd then she said, oh yes I visited a temple there because

there was a famous scholar who had a book I wented and I tried

to talk him out of 1it, and Suzyki-roshi said, Ah, that was

Kichizawa-roshhi, my teacher, you came to (unclear: tths

temple?) So the library that Kichizawa-rosﬁi had is still kept

I believe at Rinzo-in, but he was, I believe the Dogen expert in

theigect at that time., Suzuki-roshi studied withyd him Zxhelizxex
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for many, many years. So, he came, anyway, let's see, where

are we? So Roshi had,,from a young boy, been interested in
coming to America, end his first person he got to be a Buddhist
I believe sctually was an English lady who'd been, the equivalent
of Anna and thég king of Sism, she'd been the woman who was the
tutor of the emperor of Manchuria, I believe, and when Japan
went into Manchuria, this woman ceased being the tubor of the
smperor of Manchuria, or his son, and sghe cameaﬁb Japan, and
some interesting stories about tg&}s, 1711 make it very brierf,
is, Roshi studied English with her and finally moved into her
house to help her, while he was a college student, I believe

at Komazaws, Daiga(?) , Komagawa University, and the woman had
this besgutiful Buddha that the emperor, or somebody, I think the
emperor had given her, and ghe had no idea what it meant, So
she kept it on a sqgalf or/%ﬁe tokonoma or something, xh=m
tokonoma's the place where you display scrolls, and she also
kept her shoes there, (isn't that right?), Peter's talked to

the Roshi about some of thilis, so anyway, she kept her shoes
there, and HRoshi was Fuskt horrified, you know, he was just a
young priest, but he was pretty,.., didn't like putting it....
Emkxarngwayx and of course, in Japen since they live on tatamis,
which is not a floor, it's a living surface, your feet have to
be at least as clean as your face a%l the ti?e. Very strong
feeling ebout dirty feet., I mean g;;y-jus§F;;ﬁ't understand
foreigners, how our feet get dirty, and our fingermmitxxxxx, toe-
nailg, it!s just unbelievable, Anyway, tof?our shoes in the
tokonoma, you know, it's bad enough that nowadays everybody puts

television sets, but to put your shoes in the tokonoma with

this fantastic Buddha was too much, So, Roghi didn't say any-
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thing, and tQ&f way he treated her is, I think, very close to
the way he'dllike us to practice Buddhism, is he just treafied
the Buddha the wéy iﬁ.should be treated, the way you'd treat
your own inner nature, with some care, some way, some undon-
ditioned way. We must do something, so, you know, we offeer
incense or something. We have to express in some way, have to
take some sctivity, so he offered incense, and he would maybe
brush the shoeg off or I don't know, anygsyﬁ:.(laughter).

im
He began to offér incense, and she laughed/abs¥%XX%i% and teased

him sbout it for a long time./ngnally, she began offering x
incense too, and pretty soon she beceame a Buddhist. So, he
wanted to come to America, because he "hed some feeling that
uh...well I feel that throughout the orient there's a feeling
that the culture is deeply disturbed by the &%st, and there's
some feelipg“@n thé qgaﬁhand, that we must take care of our
spiritual‘tradition, and™thes other is, I think, interesting
that something Dr, Conze said, which I think is also true
is that consciously or unconsciously, th%f orient's way of
fighting back is to bring their spiritusl tradition here.For
whatever reason he had some deep feeling about coming to America,
But also, Suzuki-roshi, for those of you who were at Sokoji,
the other temple with us, he just, he never rejects anything,
students, or pedple or situations, he just keeps doing, until
they sért of, if they have to go away they somehow disappear
guite a few
by themselves. So he had many responsibilities,/mamx temples,
and he repaired various temples and did things and he never got
g8 chance to come, and then he was asked to come to America, at

some point, because Sokoji over here, the Japanese congregation

Soto Zen temple needed a priest, And @I think the first time he
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refusedx was asked he refused, and he'd also been asked to be
head of some-monastery,in'Jap&n and he felt he was too young to
be head of it andvhe refused that also and a year later or some
time later the position at SokoJi was still open and his friend
asked him again and he decided to come, So, who came, the
background out of which Roshil came is very lucky for us., He
for instance

wasn't, uh, in some ways it's very lucky,/he wasn't a Kyoto
person, very interested #&nd involved¥ed in the culture of
Kyoto and such like; he was a person whose culture 1s Japanese
but primarily Buddhist culture., And throughxz his two bteachers
and through the years x he spent with Kichhzawa-roshi studying
Buddhism, he prepared himself, mayﬁe partly without knowing
prepared hims@lf for himself, to understand Buddhism thoroughly
and deeply. In Japan I don't think he really had a way to
express his understanding, So he came here, out of Japanese
culture, withﬁ Buddhist culture, déeply a part of m it, and
found that we were ready to listen and study with him and he =
stayed. (Tape turned)

Suzuki-~roshit's personsal history.....
s+ esculture so much is... Well, the whole problem with sangha
is, it concerned me for a long time, and the reagl reason I went
to Japan was to study, to Xmarm look at the culture there, because
the zukimrx sanghs is based on the culture; then yesterday DF.
Conze talked, with some fierceness, eVen, about how education is
no longer possible, you know, that education depends on the
contact between an older person and & younger person, some
contact where you know the person, and so you nded maybe three
or four or x five students to a teacher, ten,-but_ceftainlygnotg

four hundred or three hundred or whatevgr he has facing him

. there. So when Roshi csame here he came out of a culture in which
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Buddhism workzas, and he tried, throughout his lifetime here
with us kexgikwexmzxxz not only to ﬁeach us Buddhism, but to give
ué?gesense of what a ¢u1ture is, and often he said, used to say,
you must be Americans; can't reject your own culture. So in

some way, he tried, jZen Center 1s maybe, m@smmx ®m many people
feel too Japanese or something like that, but we almost have no
culture in which Buddhism can flouriéh here, so he tried to

give us some sense of how to live, 'cause if you don't have

any way to live, how can you express Buddhism or your own nature?
So he tried to give us everything that he was, is, every, he
tried to give us a gense of how to live, how to have culture

and that means simply, things as simple as how you pick/iﬁ?ggx,
up, At the same time he tried to give us so much from all his
time and 211 his space, giving us time and space, giving us our
own time, Buddha's time for being Buddha, and our own space.

He also tried to move in our space and to let us move in our
space, and particularly in the first years when we built a kind
of foundation for the practice, he wouldn't ever tell us what

to do; he'd suggest some small thing and maybe if there were
twenty students one or two would hear him, or three or four,
would hear what he said, you know, just as he was ready to leave
after a service, and;4maybe, hold your cards differently or

when you bow such and such, or you should have some such attitude.
So maybe two or three people would hear him, actuslly, cause

the rest are thinking, I have to go to work or my breakfast is...
you know, something. And then only one or two would remember,
but maybe they'd try to start doing it, and a year later, maybe
ten of the twenty would be doing it; and then at some point

when there was some feeling th;t it was moving, and we!d picked
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up on the Bhint in our own way,/in our own time, then he'd say
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some other 1ittle hint. So... somehow he tried to make those
two things possible for us. |

I saw an obituafj in the newspaper and it made me feel g
sense of loss quite different from the sxperience of being here
this last week. It was outside that some public person was
gone, But here in Zen Center, he's not really gone, you know;
of course he's, for people who havglﬁesn his disciples and have
been with him for & long time, there's a very clear sense of
his being in us, is that that's what those three intimate
relationships are, unconditioned, intimate relationships, is
that you get to know your own self ddeply, working with a teacher
and working whth what it means to have some thing dalled Buddha,
which is some ultimate possibiiity for human beings. So, after
you've been his student for awhile it's not even necessary to
see him very often or at all because you know exactly what to
do, So xhlmxx the fact that he's gone now doesn't change that.
But we worry about him, a 1ittle. But for those of you who
didn't know him so well he's created a way of 1life here, feeling
for life here,'that you can participate in, that if you particip-
ate in you're participating in what he thoughtj;gst real and
essential, He did almost everything he wanted to do here in his
lifetime and, so, 1 thought maybe he would choose to die on
December 8th, which is Buddha's nirvana déy, but he surprised
me, and the sesshin began, and in my, I have some bad habit of
being a little late,‘cause I know exactly how much time and if
some unusual thing happens it makes me thirty seconds late or
something in the zendo, so I was almost late for the beginning

of sesshin, and I have to go in and bow, offer incense and- I .

have to walk around the room. So I did that and the bell went,
and g4 1 finished they came and got me, and I went up to the room
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and spenf about ten minutes with Roshi whg}le he was fairly
conscieus and then slowly he went away, very gently, and

_ : , ' I could,
couldn't tell at what point,/I knew exactly when he let go,
but I couldn't tell at what point he actually was gone, and .
died right after the first périod of the sesshin began. So...
it was a very kind time of him to choose,\cause we could do the
gsesshin then. So, we had breakfast, and went on with the sesshin.
3o if you, so we, somehow we want to express how we feel, you
know, our gratitude or, if you can express your gratitude to him
everyone will express their gratitude to yog)and some way that«
part of our 1life, part of our practice, just continuing B e,
peactice is the best way, but for forty-nine days we've added
one extra period of zszen 1In the morning and one extra pmiz
period in the evening, afternoon, 1f you want to join us for %
those forty-nine days, sitting, and every Friday evening for
seven weeks we have a small extra chant for Suzuki-roshi, and
tomorrow of course is the funeral service, here; in this room,
which will last half an hour to an hour and then thepe!'ll be
an opportunity to offer incense, and & Monday morning Suzuki-
roshi will be cremated,

3o what he would have ﬁanted was for us to continme his
way, to continue what really isn't his way but is Buddha's way
or thé way of the sangha, and of course we must find some way
for the sengha to exist here, but the Buddhist sangha is probably
the oldest institution in the world, and this is the first real
one in the West, and Suzygki-roshi brought here to us resally,
and he would, clearly his life activity is to = try to continue

and make & sanghs work in America, and he would have wanted us

to treat each other as Buddha, Of course sometimes you are sangry
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w&th a8 person, snd if anger communicates something, be angry.
When I say treat each other as Buddha, I don't mean going around
with a saintly look onf your face. That's a terrible way, you
know., But to remember, to reléte to each persornts Buddha nature
as much as possible, that's exectly what ak teacher does, that's
why I say & teacher!s relationghip with you is unconditioned.
When I saw him, the last words I had with him really were about
three days before he died, and I went to his room, he'd asked
me to come to his room every 52;22;%% and s@y good morning, so
I did that, and he had a service- the same time we had & service,
he'd have his door opened, and though he couldn't come down for
the service he would wash his face and drink his orange juice,
so that was his service, and then I would come up after the
service here and say good morning, and about three days before
he died, his hearing was falling, in the evenings sometimes he!'d
be more sleet, but his mornings it was more pronounced, hxk =and
| his hearing, it was difficult for him to hear and quite difficult

for him to talk, and so we were trying to converge about something
ar® he wanted and I wanted to speak about end it was a little
difficult, and Okusan saiikl'll answer;lbecause shetd discusgsed,
so his wife and I talked & little bit and worked it out, what
the problem was, and then & I turned to him and I said,“Where
will T meet you?“ And this little hand ceme out from under the

covers, and went, and bowed to me, so... enyway,with Buddhas,

Suzuki-roshi has entered nirvense, whatever. Thank you,

transcrlbea by Barry Elsenberg*¥ 2?





